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INTRODUCTION

Ecclesiology: A Study of the Church is a comprehensive study of New
Testament Ecclesiology that places its primary focus on the Greek term
ekklesia in pre-New Testament and New Testament eras with special
emphasis upon its concrete and abstract use.

Ecclesiology: A Study of the Church breaks new ground in
three significant areas. First, it demonstrates that the term ekk/esia
has never meant “called out” or “called out of this world” but from
its earliest usage has always meant “called out assembly” which has
always been descriptive of an actual physical assembly.

Second, it demonstrates the clear abstract use of ekklesia by
Classical Greek writers. This is very significant as it adds another
necessary dimension to the common meaning of ekk/esia which must
be considered when approaching and interpreting every use by New
Testament writers. This has drastic consequences on the handful
of instances in the New Testament where some theologians insist
ckklesia takes on a new meaning contrary to its long-established
historical meaning.

It cannot be overemphasized how important these two historical
facts are when it comes to properly interpreting the Biblical usage of
ckklesia. When these two historical facts are ignored it can result in
merging ecclesiology with soteriology so that the result is a church
salvation theology. Indeed, Roman Catholic and Reformed Roman
Catholic (Protestant) ecclesiology and soteriology are a result of ignoring
these two historical facts. Both mix ecclesiology with soteriology and
teach that there is no salvation outside their concept of the ekk/esia.
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However, the proper understanding of this term leads to a
soteriology completely distinct and separate from ekklesia. The
ultimate thesis of this study is that salvation has always been under
the heavenly administration of the “everlasting covenant” which
begins its application at the time of the fall of man in Genesis,
while the ekkleisa has always been part of an earthly administrative
covenant relationship (Family Covenant-Genesis; Old Covenant—
Exodus-Malachi; New Covenant—Matthew-Revelation) designed
to manifest and declare the heavenly covenant among men. The
problem produced by the fall of man has always been the same from
Genesis to Revelation. That problem can be reduced to one specific
issue—spiritual separation from God. The solution to that problem
has been the same from Genesis to Revelation—spiritual union
with God. No element of salvation is possible apart from spiritual
union. There have been only two different types of human beings
on earth since the fall-saved versus lost, those justified versus those
condemned, those “in the Spirit” versus those “in the flesh”, regenerate
versus unregenerate or those in the kingdom of God versus those
in the kingdom of Satan. On the other hand, the ekk/esia has no
relationship with either the problem of the fall or the solution to the
fall. The ekklesia among men from Genesis to Revelation has been
the public means for redeemed men to express acceptable public
worship. The ekklesia is but one of seven aspects that characterize the
“old” and “new” earthly public covenant administrations.

Therefore, there is no salvation union in connection with any
kind of ekklesia. Hence, the Roman Catholic idea that there is no
salvation outside their concept of the ekklesia (visible) is false, just
as the Protestant idea of no salvation outside their concept of the
ekklesia (invisible) is false. Salvation has nothing to do with the
ekklesia except as a public means to express it in teaching, ordinances
and worship.

New Testament congregations are the product of the Great
Commission which is a closed reproductive cycle of like faith
and order. That very idea is contrary by nature to the concept of a
universal invisible church model which is inclusive of a membership
diverse in faith and practice. Moreover, the interpretative basis for
the universal invisible church model is grounded in ignoring the
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historical meaning of ekklesia as it must totally ignore the abstract
institutional use of ekklesia in pre-New Testament history and
in the New Testament. However, the pre-New Testament and
contemporary data better harmonizes with the local visible model.

Moreover, the New Testament model is not a state church model
but in fact was persecuted by the existing religious state church
models (Judaism and secular religious Rome) while the Roman
Catholic church state model did not come into existence until
Constantine in the fourth century over three hundred years after the
establishment of the New Testament type of Christianity.

There are indeed, truly saved people found inside and outside of
nearly all denominations. Salvation has to do with the kingdom and
tamily of God whereas the ekklesia of God has to do with acceptable
public worship among men.

Third, this study demonstrates that the Universal Invisible
Church theory is completely irreconcilable with the very
fundamentals of Biblical salvation. The essence of this theory is
found in its primary interpretation of the prepositional phrase “in
Christ” in connection with the “body of Christ.” This theory demands
that this prepositional phrase conveys the idea of spiritual union
between all true believers with God as one mystical body through
Christ by the Holy Spirit. The baptism in the Spirit is the stated
mechanism that is supposed to attain this union between all the
elect with God. However, such a view is logistically impossible.
'The baptism in the Spirit is both time and place located (Acts 1:4-
5) as is the fall of man (Gen. 3). The problem in the fall of man
is spiritual separation from God and yet the baptism in the Spirit
cannot possibly be the solution as it occurs first on Pentecost over
4000 years after the fall. This study provides a unified wholistic
approach to the eternal covenant of salvation both before and after
the cross that is contrary to hyper-dispensationalism.

Ecclesiology: A Study of the Church approaches Ecclesiology
from the historical anti-establishment church perspective. The anti-
establishment church perspective was the perspective of the ancient
Donatists, Paulicians, Waldenses and English Anabaptists.



The anti-establishment church perspective taught that the
church was spiritual in nature but not in the same sense that the
establishment Catholic Reformation defined the church to be
spiritual. 'The Reformation defined the church to be spirifual with
regard to its essence or substance as they defined it as “invisible” like
the substance of angels and/or God whom we cannot see.

Instead, the anti-establishment concept of a spiritual church was
in the sense that Biblical writers use the term spiritual as opposed
to carnal and/or secular. It did not have to do with the essence or the
substance of the church but with the origin, and operation of the

church.

In the New Testament, the church is spiritual with regard to
its origin. It is the product of the leadership of the Spirit through
church sent missionaries (see 1 Cor. 3:5-16) as they carry out the
Great Commission (IMt. 28:19-20; Acts 13:1-4). The church is also
spiritualwith regard to its operations. It operates under the leadership
of the Spirit in obedience to the Word of God. Its functions are
spiritual activities with regard to its public worship (preaching/
teaching, singing, giving, and mission).

'The ancient Donatists, Paulicians, Waldenses and Anabaptists
contrasted this kind of spiritual ekklesia with the Roman and
Reformed Catholic churches that were joined with the secular
state of this world. They regarded this union of state and church
to be an illicit union or a metaphorical act of harlotry (Rev. 17:1-
5). They thoroughly repudiated the ideas of a “universal visible” and
“universal invisible” ek4/esia. Although many believed in a yet future
glory ekklesia consisting of all the elect, none of them, believed in any
present existence of such an ekk/esia composed of all saints.

Moreover, Reformation Ecclesiology argues that the church is
a spiritual organism rather than an organization as though these two
characteristics are in opposition to each other. Anti-establishment
Ecclesiology argues it is both, as any organism is also highly
organized. Peter describes this combination perfectly when he says
the ekklesia is composed of “spiritual stones built up into a holy temple”
(1 Pet. 2:5). With regard to the temple, the Jewish Temple was a very

orderly and organized arrangement of stones but those stones were
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void of life. In contrast, the ekklesia of Christ is an assembly of living
physical bodies ‘fitly joined together” to function in a very orderly
manner (1 Cor. 14:40). It functions under the supervision of its
officers and under the leadership of the Holy Spirit. It’s government,
officers, worship, ordinances and mission all speak of organization.

'This study documents the ancient anti-establishment view of the
church right up to the 1689 London Baptist Confession of Faith in
England, and in America, this view is documented in the 1733 New
Hampshire Confession of Faith, and in the 1925 Baptist Faith and
Message. This study provides a detailed study of the 1645 and 1689
London Confessions. When the 1689 London Baptist Confession is
properly interpreted within its historical framework, it is a complete
repudiation of the establishment Reformation theory of the church
as embraced by Presbyterians at that point in time.

Ecclesiology: A Study of the Church is formatted for classroom
use. There are 45 lessons divided into 15 weeks. The first lesson is
left open for the instructor to provide his own introduction. There
are three lessons per week with review questions and required
reading. Most of the required reading can be accessed free at http://
victorybaptistchurch. webstarts.com. Moreover, it can be easily
adapted to fit a regular 3.0-hour class college or Seminary quarter.
'This formatting also works perfectly for personal study.

Finally, I greatly appreciate the assistance of Dr. William Van
Nunen, Dean of John Leland Baptist College; Bro. Raul Enyedi, Dr
Ronnie Wolfe, Charles Hunt and Dr. David Pitman in helping proof
this book in its manuscript stage. However, I take full responsibility
tor the form, grammar and contents of this book. No doubt, the first
edition of any book of this size will contain some errors. I also wish
to thank the staft at Xlibris for their professionalism and help in
making this book possible.

Mark W. Fenison 5/3/17
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WEEK 1

The Teacher’s Introduction

'The Significance of this Course

Ekklesia and Our English Bible






WEEK 1 LESSON 1

The Teachers Introduction

LESSON GOALS: The Teacher will provide his own goals for introducing

this course.
INTRODUCTION:
ASSIGNED READING

Ecclesia—the Church by B.H. Carroll, pp.13-35
The Meaning of Ecclesia in the New Testament, by E.H. Overbey, pp. 1-9;

*The reading assignment for this lesson is to be read
after this introduction. However, from this point forward
please do all reading assignments prior to reading the
lesson. The assigned reading materials are designed to
add insights to the lesson materials.

STUDY SUGGESTIONS

Find a quiet place.

Submit yourself to the Holy Spirit through Prayer.

Do required Readings.

Read your lesson and jot down questions that come to your mind.

RANE NN

Do your review questions.



WEEK 1 LESSON 2

1he Significance of this Course

LESSON GOALS: The goals for this lesson are (1) to demonstrate that the
issue of ecclesiology has never been a settled matter within Christendom
and, (2) to demonstrate the complications introduced to Biblical soteriology
by the universal church theories and, (3) to demonstrate the practical

significance of this present study.

INTRODUCTION: Dr. Earl D. Radmacher, President Emeritus and
Distinguished Professor of Systematic Theology of Western Baptist Theological
Seminary in Portland Oregon, said in his book 7he Nature of the Church:

In August, 1948, Christian leaders came from all parts
of the world to participate in the historic assembly at
Amsterdam which brought the World Council of Churches
into being. Behind all of the theological discussion, the
most urgent question which faced them was what is the
church? “The first fact to face,” said the moderator, “is that
there is no agreed Christian interpretation of the doctrine
of the church.”-Earl D. Radmacher, The Nature of the
Church, Western Baptist Press, 1972, p. 1

He further quotes Dr. Henrich Emil Brunner, the famous Swiss
Reformed theologian as saying:

What is the church? This question poses the unsolved
problem of Protestantism. From the days of the Reformation
to our own time, it has never been clear how the church, in the
sense of spiritual life and faith—the fellowship of Jesus Christ—is
related to institutions called churches.~l1bid., p. 1
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Therefore, here is acknowledgment by leading theologians that the true
nature of the congregation has been, and still is an unsolved problem since
the Reformation.

I. THE UNSOLVED PROBLEM OF
PROTESTANTISM

'This “unsolved problem of Protestantism” is due to the fact that they, along
with the Roman Catholic Church mix their ecclesiology (doctrine of the
congregation) with their soteriology (doctrine of salvation). They must, at one
and the same time, hold a position that declares that salvation is inseparable
from one aspect of the church of which they embrace (universal invisible
aspect) while denying that salvation is inseparable from another aspect of
the church of which they embrace (institutions called congregations) and
yet claim this singular “church”is but “one body.

'This synergism of the church with salvation is the root of their problem
in attempting to harmonize their singular church with “institutions called
churches.”

A. THE PRODUCT OF ATTEMPTING TO
ESCAPE CONGREGATIONAL DISCIPLINE

However, this is a self-imposed problem that has its ultimate source
with overthrowing the disciplinary actions of apostolic congregations.
'This conundrum was first created by Augustine’s attempt to overthrow the
Donatists’ view of congregational discipline. The Donatists would remove
heretics from their midst by congregational discipline and according to
the same principle remove heretical congregations from their fellowship.
Augustine and the state supported congregations (with whom he
represented) had been disfellowshipped by the Donatists and repudiated
as part of true apostolic congregations. Augustine replied by redefining the
nature of the congregation to be as extensive as the kingdom in this world by
his interpretation of the parable of the tares (Mt. 13). Therefore, he applied
the following words of Christ to the congregation, thereby, invalidating the
basis for the disciplinary action by the Donatists:
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8o, the servants of the householder came and said to him, Sir,
did not you sow good seed in your field? from where then has it
tares? He said to them, An enemy has done this. The servants said
to him, Willyou then that we go and gather them up? But he said,
No; lest while you gather up the tares, you root up also the wheat
with them. Let both grow together until the harvest: and in the
time of harvest I will say to the reapers, Gather you together first
the tares, and bind them in bundles to burn them: but gather the
wheat into my barn.~Mt. 13:27-30~emphasis mine.

'The Donatists rightly replied that Augustine had created two different
kinds of congregations when there is but “one” (Eph. 4:5) and that Jesus said
“the field is the world’ not the congregation. The Donatists further stated
that this was a parable about “zhe kingdom” not the congregation. Jesus was
really teaching about the nature of the professing kingdom of God in this
world consisting of true (seed) and false (tares) professors. Significantly
Augustine’s new interpretation of the kingdom as the congregation made
the congregation inseparable from salvation (seed), as well as, inclusive of
the whole world and thus, the universal visible church theory was born.
Augustine became the father of the universal visible church doctrine which
is the basis for the Roman Catholic view of the church.

1200 years later, the Reformers found themselves outside of what they
had formerly believed to be the true church of Christ. Their goal had merely
been to reform (hence the term “Reformers”) this church. They had never
planned on leaving the Catholic Church, nor ever dreamed of starting other
denominations. However, now forced outside this concept of the church,
and thus outside of what they had formerly believed to be inseparable from
salvation, they were forced to justify their separated existence from Rome,
and yet, maintain their Christian status. As Catholics, they believed there
was no salvation outside of the church. Rome believes this still.”

'The Reformers, being excommunicated, realized they were now outside
the church, thus outside salvation according to their own Catholic doctrine.

'They were faced with accepting either they were outside the true church and

I According to Rome, the only exception is for those whom God has not revealed the truth of

the church, but yet have been baptized and live pious lives. They call these “separated brethren.”
Hence, they regard much of present-day Protestantism as “separated brethren.”
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thus outside salvation or forced to redefine the nature of the church in order
to be included within the church, and therefore, included in salvation. They
reexamined Augustine’s interpretation of the parable of the tares. They made
the same interpretational error by confusing the professing kingdom (consisting
of true kingdom citizens [seed] and false professors [tares]) with the church
thus making “the field” the church instead of “she world.” However, they made
a further interpretative distinction in Augustine’s theory by defining the “#rue
seed” as the true church, which is invisible, as opposed to the visible universal
church which they still considered co-extensive with “zhe world.” Therefore,
they embraced a triple kind of church doctrine. (1) They acknowledged the
concrete application or the local visible assembly. (2) They acknowledged the
Roman universal visible church extensive with “¢he world.” (3) However, they
added a third perspective defining “the seed” to be the “universal invisible
church.” Later they extended the definition of this third type of church by
defining the saved-on earth as the church “militant” as opposed to the saved in
heaven as the church triumphant thereby confusing the church with the family
of God in addition to confusing the congregation with the kingdom of God.

Therefore, both Augustine and the Reformers made the same
interpretative mistake as they claimed “#be fie/d” in Matthew 13:38 is the
congregation when both the Donatists and Anabaptists pointed out that
Christ explicitly said the field was “¢he world not the church and that there
is but “one” church. Significantly, both Augustine and the Reformers had
perverted the parable in order to escape disciplinary consequences that would
disfellowship them from either what they formerly perceived as the true
church or from those claiming to be the apostolic churches (Anabaptists).
'Their interpretative error confused the kingdom and the family of God with
the congregation and is the historical root of the church salvation concept.

This synergism of the congregation with the kingdom solved their
dilemma about being excommunicated from the Roman Catholic Church,and
therefore outside of salvation as defined by Rome. However, it immediately
created two major problems. One major problem was the problem that
Brunner confesses was their greatest problem with this theory and that was
defining how both aspects could be regarded as “one body” instead of two
different types of bodies. The second major problem it created was the problem
of defining the precise mechanism that brought a believer into one aspect but
did not bring that believer into the other aspect of that “one” body.

5
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B. THE PROBLEM OF “ONE BODY”

With regard to the first problem, they theorized that the concrete
ekklesia (congregation) was designed to be a miniature representation or
visible expression of the universal invisible ekk/esia (congregation). However,
that created a problem in attempting to explain how these visible expressions
should become more harmonious with the “one” true church. Indeed, that
was the whole point for the Reformation. They were attempting to reform
the visible church so that it better expresses and conforms to the “true”
church as “one body.” Even Reformed Baptists agree that this has yet to be
accomplished with regard to the visible expressions of the “true” church.
This is an integral part of the “unsolved problem of Protestantism” expressed
by Brunner. This view of the church requires its advocates to make their
congregations more conformable to their “universal invisible” church theory.
It is the only logical and consistent outcome of that line of thinking. They
must bring their congregations into a more harmonious expression of
what they call the one “true” church, since that is precisely how they define
“congregations” in relationship with the universal invisible church.

For example, the goal of a Christian is to be changed more and more
into the image of Christ (Rom. 8:29). Our progress toward that goal is called
progressive sanctification, and how conformed to Christ-likeness defines
our progress in sanctification. Likewise, the Reformed theory would judge
the progressive growth of their individual assemblies by how much one
is conformed to the “true” church, just as the maturity of the individual
Christian conforms to the image of Christ.

Reformed Baptists clearly recognize this is their goal and they are
attempting to reform their congregations in keeping with that line of
thinking.

However, what are the practical consequences forced upon any
congregation which follows that line of thinking? For example, does one
have to be immersed in water, or identify with any kind of water application
to be a member of their “one” true church? They answer no, as they believe this
“oné” true church consists of believers found in many denominations, some
of which immerse, others sprinkle or pour or do not practice water baptism
at all. In addition, they believe some members of this “oz¢” true church may

not be members in any visible church. Therefore, in their endeavor to more
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closely conform to what they imagine to be the one true Church, John
MacArthur, John Piper, and Alistair Begg, all receive professing believers
into their membership whether they are unbaptized, sprinkled, and/or
poured.” Why? Because what they conceive as the “one” true church does
not require water baptism for membership. John Piper wrote in his response
to Wayne Grudem (the author of Systematic Theology”) with regard to

requiring immersion for church membership :

In the first edition, he advocated finding a way to have
conscience-persuaded paedobaptists and credobaptists as
members of the same local church. He said,

“This would mean that Baptist congregations would have
to be willing to allow into membership those who had been
baptized as infants and whose conviction of conscience, after
careful consideration is that their infant baptism was valid
and should not be repeated. Of course, Baptist congregations
could be free fo preach and fo attempt to persuade prospective
congregation members that they should be baptized as
believers, but if some, aftercareful consideration, are simply not
persuaded, it does not seem appropriate to make this a barrier
to membership.” I agree with this. - John Piper, Response to
Grudem on Baptism and Church Membership.*

Their ecclesiastical framework of understanding leads them to require
nothing more or less than a profession of faith for congregation membership.
Even though, both New Testament precept and example require immersion,
this line of thinking requires them to repudiate clear Biblical teaching. This

2 When I lived in Ohio, just 30 minutes from Allister Begg’s church, I personally called and
talked to their eldership staff and verified they received unimmersed members. John MacArthur
in his debate with Presbyterian R.C. Sproul in their interchange on tape three admitted that they
received such members. John Piper and Bethel Baptist Church have a copy of their decision online

to receive such as members into their church.

3 Wayne Grudem, Systematic Theology; An Introduction to Biblical Doctrine.

Zondervan: Grand Rapids M1, 1994

T phttp:/fwww.desiringgod. orglarticles/response-to-grudem-on-baptism-and-church-

membership 12/6/2015
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line of logic leads to one error after another error until it eventually destroys
any congregation that consistently attempts to follow that line of logic. The
first error is the elimination of immersion as a prerequisite for congregation
membership.

However, they also realize and acknowledge that some members in
their one true church concept are not members in any congregation. This
realization has led many to embrace “open membership”so that any professed
believer that merely shows up is recognized as a member with membership
privileges.

Of course, this line of thinking is also responsible for the doctrine of
“open communion.”

Another logical conclusion that is forced upon this line of thinking is
the fact that members in their true church have no doctrinal creed or unity
except in basic salvation truth. Hence, this line of thinking would not only
eliminate all confessions of faith, but allow for all other diverse opinions to
coexist within a congregation as this is the actual state of what they recognize
to be the one true church.

Hence, this would logically lead such churches to abandon all creeds or
standards for fellowshipping with other churches except for basic salvation
truth.

Moreover, the errors continue to increase as one attempts to consistently
follow this line of thinking. The one true church does not administer church
exclusion as its members cannot be removed unless the Reformed doctrine
of salvation is repudiated. Hence, if the visible church is going to be more
conformable to the one true church then neither should it practice church
exclusion. However, the Scriptures are abundantly clear that New Testament
congregations did exclude members from the congregation (Mt. 18:17; 2
Thes. 3:6-14).

Therefore, this theory demands that all congregations which embrace
this line of thinking, repudiate water baptism as prerequisite for congregation
membership, repudiate any formal congregation membership, repudiate
creeds or have any standard for membership or fellowship outside of basic
salvation truth, and repudiate congregational discipline.

In aword, such thinking necessarily destroys every filtering process God

designed to protect his congregations from apostasy.
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Such a concept radically transforms the membership of a congregation,
as well as its discipline and administration of the ordinances. Such thinking,
necessarily leads to ecumenical chaos and apostasy. The big church rationale
leads to increasing denominationalism and confusion. Some estimate that
presently there are seven new denominations being developed every week
and they all have their justification in this kind of big open ended church
paradigm.

C. THE PROBLEM OF DEFINING THE MECHANISM
TO ACCESS MEMBERSHIP

'The Protestant problem is how does entrance into the universal invisible
body equal salvation but entrance into the congregational body does not
equal salvation and yet claim both are “one body.” The proposed solution
generally adopted by universal church advocates is that the baptism in
the Spirit is the mechanism for entrance into the membership of the true
invisible ekk/esia, while a profession of faith in connection with water baptism
had been both the Biblical and historical recognized mechanism for entrance
into the membership of the concrete ekklesia. However, water baptism is now
in the process of being eliminated as part of the mechanism into concrete
congregational membership by Reformed churches.

Moreover, this proposed solution creates many other problems. The
baptism in the Spirit is a dated event that occurred on Pentecost. All previous
references to this baptism are prophetic in nature that point forward to
Pentecost (Mt. 3:11; Acts 1:6-7) while all post-Pentecost references point
back as a completed event (Acts 11:15-16). This fact forced many to date
the beginning of the “true” church with the day of Pentecost because the
baptism in the Spirit had no prior existence to Pentecost, and if the baptism
in the Spirit is the mechanism for entrance into the “true” church then the
church could not predate the very mechanism that obtains membership into
that kind of body.

'This fact produces even more serious problems for the universal invisible
church theory that will be discussed below.
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D. THE PROBLEM OF CONGREGATION SALVATION

'The most serious “unsolved problem”of this doctrine is its synergism with
salvation—or a Church salvation doctrine. If the baptism in the Spirit is the
mechanism for entrance into the “true”body of Christ and since that baptism
is time and location restricted (“in Jerusalem”“not many days hence”) then this
forces one to believe no church existed prior to Pentecost. If no church existed
previous to Pentecost and salvation is inseparable from membership in this
church, then, either there is a completely different way of salvation before
Pentecost or no salvation at all prior to Pentecost because all who are living
prior to Pentecost would be considered to be outside the church.

'This poses another serious consideration. The Bible clearly teaches that
all mankind fell “in Adam” (Rom. 5:12-19) and the only other alternative to
this fallen and condemned state is the state of salvation “iz Chris?” (Rom.
5:12-19). However, if “in Christ” is viewed inseparable from the church
and that church is accessed by baptism in the Spirit, then, there can be no
one “in Christ” prior to Pentecost. Is there salvation outside of Christ for
anyone at any time?

The Bible is clear there is no salvation outside of Christ either before
Pentecost (Jn. 14:6; Acts 10:43) or after Pentecost (Acts 4:12; 1 Tim. 2:5).
Simply put, there is no salvation for any fallen son of Adam at any time
who is spiritually outside of Christ. Before Pentecost, Jesus said “no man”
cometh to the Father but by him. After Pentecost, Paul says there is but one
mediator between God and man which is Christ. There is no man born into
this world that is not fallen “/n Adam” and does not need salvation that is
tound only “in Christ.”

However, the universal invisible church doctrine demands there must be
another kind of salvation outside of Christ since the mechanism for entrance
into this “true”body is through the Pentecost dated baptism in the Spirit.

Some have seen these problems and proposed that all living prior to
Pentecost were saved by works instead of by grace (which only increases the
problems with this theory).

Others have suggested they are saved by grace in every sense we are
saved by grace except they did not have the new birth or if they did, they
were without the permanent indwelling Spirit. However, such a theory

makes them superior to those under the New Covenant as those under
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the new covenant cannot please God apart from the new birth and/or
indwelling power of the Spirit (Rom. 7:18; 8:8-9) and yet this theory
demands pre-Pentecost people could please God without indwelling
and/or regeneration.

E. THE PROBLEM OF UNIFIED BIBLICAL
SOTERIOLOGY

'This confusion of the congregation with salvation has a direct impact
upon how one views the Bible as a whole with regard to the fall of man and
the solution to that fall.

If entrance into the “true” church is being brought into spiritual union
with God through Christ, and this is mediated through the baptism in
the Spirit event on Pentecost, then all living prior to Pentecost are outside
of Christ, and therefore, are either forever lost or under some other kind
of soteriological (doctrine of salvation) solution to deal with their fallen
condition during their life time and at their death. Hence, such a view
demands that fallen man prior to Pentecost has some kind of ability outside
of Christ that post-Pentecostal mankind does not. For example, if Romans
7:14-25 describes the total inability of the regenerate condition to deal with
indwelling sin apart from the power of the indwelling Spirit, how is it that
the pre-Pentecost man can deal with the power of indwelling sin without
the power of the indwelling Spirit of God?? If Romans 8:8-9 denies any
man can be a true child of God without the indwelling Spirit, how can the
pre-Pentecost man be His child without the indwelling Spirit of God? Are
there really two different types of fallen mankind with two different types
of solutions?

It is this very issue that has caused Reformed Baptist universal invisible
church advocates to repudiate dispensationalism because they can plainly
see that there is only one kind of fallen man from Genesis to Revelation and
there can be no other solution to that fallen condition “in Adam” except to be
“in Christ.” They realize there is no salvation for any fallen man at any time
outside of Christ and that for any fallen man to be without the Spirit is to
be “none of his” (Rom. 8:9). They correctly see only two possible contrasting
conditions (“in Adam” versus “in Christ” or “in the flesh” versus “in the Spirif”
or natural born versus born again, or “lost” versus “saved” etc.). Hence, their
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solution is that the true ekk/esia originated in Genesis with salvation of the
first person and it is regeneration, rather than the baptism in the Spirit that
is the mechanism for entrance into membership of this “true” ekk/lesia.
However, this solution also has it problems. How can the congregation
precede its own foundation which consists of apostles first,and “secondarily”
followed by prophets (Eph. 2:20; 1 Cor. 12:13)? How can the ek/esia be a
New Testament mystery and revelation of gentile inclusiveness (Eph. 3:1-5)
since nothing but Gentiles had been saved in Genesis 4-11? Moreover, this
non-dispensational view of the church equally confuses the congregation

with the kingdom and family of God.

F. THE PROBLEM OF SUBJECTIVISM AS FINAL
AUTHORITY

Moreover, this kind of thinking not only logically leads to the complete
forsaking of the visible church but to the complete annihilation of the visible
church. George Barna,’ the pollster, has written a book called “Revolution”
as an attack against the visible institutional congregation. This book is a
response to consumerism and customization. Thomas White, the associate

professor at Southwestern Baptist Theological seminary writes:

Consumerism appears in that we have allowed society to
influence religion, and we have become religious consumers
who see local congregations as nothing more than purveyors of
religious goods. Just as we demand choice in consumerism, we
now demand choice in religion. In a book, Shopping for God,
James Twitchell compares ATET offering ‘the right choice’;
Wendy’s ‘there is no better choice’; Pepsi, ‘the choice of a new
generation’; Coke, ‘the real choice’; and Taster’s Choice Coffee is
the better choice.” In the church this comes across in demanding
the right program, the right service time, the right music for each
congregants personal preference. You must have the latest and
greatest or risk becoming a religious K-Mart or Circuit City—a

bankrupt reminder of an age gone by.

> George Barna, Revolution (Carol Stream, IL: Tyndale House, 2006)
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Customization has also affected religion. This principle can
best be seen in the iPod. Remember back to those ancient days
when the older among us were kids. We had to buy an entire
cassette tape, and then a little later we had to buy an entire CD.
Now consumers simply go to the Internet and purchase the one
song they want without any obligation fo purchase other songs.
They can even create their own playlist. You can have a page
on the Internet called “Myspace,” which you can customize to fit
your own personality. In fact, it seems this generation is all about
“You.” In religion this means, you do not have to go to church.
You do not even have to believe as I do. You can have your own
beliefs. I can have mine. And we can both be right even though
we completely disagree. You can watch a television sermon, go fo
a Christian concert, listen fo the radio, read a good book, and put
together your own cafeteria-style buffet of religious nourishment
expecting no one fto criticize you since you are so religious.—
Jason G. Duesing, Thomas White, Malcomb B. Yarnell 111, The
Baptist Understanding of the Church: Upon this Rock, (B&H
Publishing, Nashville, TN. 2010) pp. 229-230

Since membership in the so-called “true” church does not require either
baptism or membership in any particular concrete church, and since there
are literally thousands of conflicting systems of faith existing between the
members of the “true” church, and since concrete churches are popping into
existence every week simply due to personal differences, then, it logically
follows that membership in a concrete church becomes unnecessary and/or
self-defining. Hence, the universal invisible church theory ultimately and
logically boils down to “you” without any responsibility to go to a sound
congregation but rather for “you” to simply “be the church” as you perceive it.
White goes on to quote Barna’s final summarization of his view by saying,
“We should keep in mind that what we call thurch’ is just one interpretation of
how to develop and live a faith-centered life. We made it up. It may be healthy or
helpful but it is not sacrosanct” (ibid., p. 230). In other words, the “church” has
no real existence except to serve your own personal interest and is nothing
more than what you define it. In other words, this theory ultimately leads to

the total destruction of the institutional church by final exaltation of self as
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the final authority or in the words of Judges, “In those days there was no king
in Israel, but every man did that which was right in his own eyes.”- Jud. 17:6

II. THE VALUE OF THIS COURSE

In summary, the “unsolved problem of Protestantism” is how can a
soteriological body of Christ made up of only the saved be regarded as “one”
body and yet inclusive with countless diverse ecclesiastical congregational
bodies? However, as clearly demonstrated previously, this is just one of many
problems produced by this theory. Their attempts to conform and include
many ecclesiastical bodies as “ome” universal body creates many practical
problems and most significantly would destroy all the Biblical safe guards
designed to prevent such congregations from apostasy. However, the most
serious issue with this theory is that it distorts the very fundamental nature
of Biblical salvation. The thesis of this course is that all of these are self-
inflicted issues due to improperly mixing the church with salvation and that
the “unsolved problem of Protestantism”is the Achilles heel that exposes both
the universal visible and invisible church theories as false doctrines.

'This course is designed to explore and distinguish between the true nature
of salvation as opposed to the true nature of congregation of Christ. The value
of this course is that it provides the student with a view of salvation that is
consistent from Genesis to Revelation and yet distinct from the congregation
which as an institution had its “foundation”laid in the ministry of Christ. This
course will provide evidence which denies the congregation is inclusive with
spiritual salvation “in Christ.” This course will distinguish between “in Christ”
by spiritual union through regeneration and “in Chris/”by metaphorical union.
'This course will provide evidence that the congregation is the metaphorical
“body of Christ” and therefore representative of the unified way Christians are
to serve Christ in any given locality. This course will interpret “the church”
in unspecified contexts to be the abstract institutional congregation rather
than some universal invisible congregation. This course will distinguish the
congregation of God from the kingdom and family of God.

More importantly, this course demands that it is proper preaching and
teaching of “church truth” that is essential to protect and defend the truth
of one Savior proclaimed through one gospel about one way of salvation
from Genesis to Revelation.
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Which view of Ecclesiology is correct? Which view fits with the
historical and Biblical data more accurately? This course is designed to
provide that answer.

REVIEW QUESTIONS: *

1. According to Dr. Earl Radmacher what was the pressing “fact” that
the world council of congregations addressed in 1948?

2. According to Dr. Henrich Emil Brunner what was the unsolved
problem from the Reformation to his present time?

3. Who is the father of the doctrine that merges the kingdom with the
ckklesia or the universal visible church theory?

4. What was Augustine attempting to avoid by merging the ekklesia
with the kingdom?

5. What was Luther attempting to avoid by adding the term “invisible”
to the universal church doctrine?

6. How do universal invisible church advocates harmonize the visible
ckklesia with their universal invisible ekklesia?

7. What are some practical consequences to the visible ekklesia by
attempting to make it conform more closely to the universal invisible
church theory?

8. Since most universal invisible church advocates interpret the baptism
in the Spirit on Pentecost as the mechanism for entrance into the
church what are some of consequences for those living prior to
Pentecost?

9. Can being “in Christ” spiritually be separated from salvation? If so,
how? If not, then what are the consequences for those spiritually
outside of Christ or not “in Christ” spiritually?

10. Can the congregation precede its own foundation?

11. What is the logical conclusion of consumerism and selectivism with

regard to the concrete ekklesia as found in the New Testament?

“These review questions are designed to make sure the more significant
aspects of the lesson stick in your mind.

REQUIRED READING:

The Kingdom Parables of Matthew 13 by Mark W. Fenison—see Appendix
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WEEK 1 LESSON 3

Ekklesia and Our English Bibles

LESSON OBJECTIVES: The objectives for this lesson are (1) to provide
the student with a brief history of the English Bible in connection with the
translation of the Greek word ekklesia by the English words congregation and
church and, (2) to provide the student with a brief history of the English term
church and its connection with the Greek term Auriake.

INTRODUCTION: It is remarkable that few Bible students have studied
the history of our English Bibles. Many believe that the King James Version of
1611 was the first Authorized Version of the English Bible. However, the Great
Bible of 1540 was actually the first authorized English Bible. Astoundingly
many students are completely unaware that King James and his translators
were Reformed Catholics (Church of England), and regarded the Church
at Rome to be the true congregation of Christ until the Reformation. They
also joined Rome in severely persecuting Baptists in England. Many do not
know that all English versions of the Bible, including all editions of the 1611
KJV contained the Apocrypha. The Apocrypha was placed between Malachi
and Matthew. The KJV continued to retain the Apocrypha, thus a total of 80
books, until the Apocrypha was officially removed from its printing in 1885.

I. ABRIEF HISTORY OF THE BIBLE
IN ENGLAND

A. THE OLD LATIN BIBLE

'The history of our English Bible is very interesting. The Old Latin

translation of the Scriptures was the earliest known version of the Bible
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that found its way into ancient Britain around the second century. This was
not the Catholic Latin Vulgate completed by Jerome in 405 A.D. This later
Latin version by Jerome (The Vulgate) did not enter into England until
Augustine brought it into England around 597 A.D. Dr. Price in his book
The Ancestry of the English Bible says,

Christianity’s conquest of Great Britain took place while
the Old Latin still held sway. Augustine’s mission to England
introduced the Vulgate - Ira Maurice Price, The Ancestry of
the English Bible, New York: Harper and Brothers, [
1934, p. 166

Therefore, the earliest translation of the Bible in England was the Old
Latin version. The Latin biblical texts in use before the Latin Vulgate are
usually referred to collectively as the Verus Latina, or ‘Old Latin Bible’, or
occasionally the ‘Old Latin Vulgate’. (Here “Old Latin” means it is older than
the Vulgate and written in Latin, not that they are written in Old Latin).
The Old Latin Bible was a translation of the Greek Septuagint and Greek
New Testament. The Old Latin and the Old Syrian (Peshitta) translations
are the earliest known translations of the Bible. Both occurred around 150
A.D.Tertullian claimed that he possessed the “whole” Biblical canon at his

time long before Rome claimed to have defined what was the Biblical canon.

B. THE NORTHUMBRAIM ANGLO-SAXON
PARAPHRASE-950 A.D.

'The earliest known® English version of the gospels from the Old Latin
occurred about 950 A.D. in the Northumbraim Anglo-Saxon dialect:”

¢ Aldhelm, Bishop of Sherborne (born 609 died 709) is thought to have translated the Psalms
into English. The Venerable Bede (born 672 died 735) is said to have produced an English
translation of the gospel of John into old English, but it is lost.

7 English has been spoken in England since 449 A.D. The developmental periods of English
are (1) Old English—449-1064 A.D. (2) Middle English—1065-1499 (3) Modern English—1500
to present. “It is common to divide England into four dialect areas for the Old English period.
First of all, note that by England that part of mainland Britain is meant which does not include
Scotland, Wales and Cornwall. These three areas were Celtic from the time of the arrival of the
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About 950 Aldred, a priest, prepared and wrote
between the lines of this Latin text, his Anglo-Saxon
paraphrase. This is the earliest known version of the
Gospels in the English language, but its dialect is that of
Northumbrai. This text is now known under the names of
“The Lindisfarne Gospels,” “The Book of Durham,” and
“The Gospels of St. Cuthbert” The Latin text used in all
these interlinear versions was not that of the Vulgate, but

of the Old Latin....~Ibid., p. 213.

'This early Anglo-Saxon version in the Northumbraim dialect translated
by a Roman Catholic Priest uses the earliest known English form of the
term church which is cyrican® (The “c” is a hard “k” sound and the “y”is the
“00” sound, thus 4urikan which comes from the Greek term kuriake). Later,
more information will be provided about this when the history of the term
church is considered in connection with the Greek term £uraikan. The term
church evolved in the English language from “cyrican...cyrician... cirice...

circe...chirche into its final early modern forms churche and church.”

Celts some number of centuries BC  and remained so well into the Middle English period. The
dialect areas of England can be traced back quite clearly to the Germanic tribes which came and
settled in Britain from the middle of the 5th century onwards. There were basically three tribal
groups among the earlier settlers in England: the Angles, the Saxons and the Jutes. The Angles came
[from the area of Angeln (roughly the Schleswig-Holstein of today), the Saxons from the area of east
and central Lower Saxony and the Jutes from the Jutland peninsula which forms west Denmark
today. The correlation between original tribe and later English dialect is as follows:

Germanic tribes and regions in England where they mainly settled

Saxons — South of the Thames (West Saxon area)

Angles — Middle and Northern England (Mercia and Northumbria), including lowland Scotland
Jutes — South-East of England (Kent)” - https:/fwww.uni-due.de/ SHE/SHE Old English.htm
4/21/16

8 And ic secge pe, Daet ou eart Petrus, and ofer pysne stan ic getimbrige mine cyricean; and

helle gatu ne magon ongean pa.” Benjamin Thorpe, Ed. The Anglo-Saxon Version of the Holy
Gospels, “Mt. 16:18” (London: J.G.F. and ]. Rivington, St. Paul’s Churchyard, and Waterloo
Place; and J.H. Parker, Oxford, 1842).
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C. THE WYCLIFFE TRANSLATION

'The next English Bible that used the term church was the translation
by the Roman Catholic Priest John Wyclifte. Wycliffe translated Jerome’s
Latin Vulgate into English in 1338.The English form of church in Wycliffe’s

translation is chirche.’

D. THE TYNDALE BIBLES AND
REVISIONS-1516-1540

Significantly, the next five translations that followed Wycliffe’s
translation of Jerome’s Latin Vulgate were not translations of any Latin
version but were translations of the Greek and Hebrew Scriptures. William
Tyndale provided the initial translation while others advanced various
editions of Tyndale’s work. All of these translated the Greek term ekklesia

by some form of the term congregation (congregacion, congregacio).

1. William Tyndale’s version—1516 “I wyll bylde my congregacion” -
William Tyndale, New Testament, London: Samuel Bagster, 1836
Mt. 16:18 p. 141 http://www.originalbibles.com/the-tyndale-new-
testament-1526-pdf/ 12/15/15

2. Myles Coverdale’s Bible—1535—°7 builde my congregacion” https://
archive.org/stream/CoverdaleBible1535 838/Coverdale 1535#page/
n463/mode/2up 12/12/15

3. Thomas Matthew—The Matthew’s Bible—1537 - “I wil bylde
my congregacio” https://archive.org/stream/MatthewBible1537/
Matthew1537#page/ n451/mode/2 12/15/15

4. The Great Bible—1540 “/ wil bylde my cogregacion”—https://archive.
org/stream/GreatBible1540/1540GreatBible#page/ n435/mode/2up
12/12/15

5. Tavener’s Bible—1551-"7 will builde my congregation”https://
archive.org/stream/1539 TavernerBible#page/n423/mode/2up
12/15/15

9 “Y schal bilde my CHIRCHE,” - M. 16:18—emphasis mine - http:/fwww.
bibledbdata.orglonlinebibleshwycliffe nt/40 016.htm 12/16/15
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'The Great Bible in 1540 was the very first “Authorized Version” of the
English Bible.””It was authorized and printed under King Henry VIII. So,
actually the King James Version was not the first Authorized Version of the
Bible in the English Language. The first authorized English Bible translated
ekklesia by congregation and not by church.

'The title page of the Great Bible says, “The Bible in English, that is to say
the content of all the Holy Scripture both of the Old, and new Iestament, with a
prologue thereunto, made up by the Reverend father in God, Thomas archbishop
of Canterbury. This is the Bible appointed to the use of the congregations....”
Therefore, the Great Bible of 1540 was the first authorized English

translation.

E. THE BISHOP BIBLE - 1568

'The Bishop Bible was an English version of the French Geneva Bible
and a transition bible between the former five versions and the King James
Version. The five former versions previous to the Bishop’s Bible strictly used
the term congregation. However, the Bishop’s Bible used the term congregation
in Matthew 16:18 but used the term churche in Matthew 18:17 and church
in all other places.

'The Bishops Bible=1568 “I wy// buylde my congregation” Mt. 16:18 http://
thebiblecorner.com/englishbibles/thebishopsbible/matthew/18.html 12/16/15

The Bishops Bible—1568 “If he heare not them, tell it vnto the Churche: If he
heare not the Churche, let hym be vnto thee as an Heathen man, and a publicane.”—
Mt. 18:17 http://thebiblecorner.com/englishbibles/thebishopsbible/
matthew/18.html 12/16/15

The Bishops Bible=1568 “Bur yf I tary long, that thou mayest knowe howe
thou oughtest to behaue thy selfe in the house of God, whiche is the Church of the
lyuyng God, the pyller and grounde of trueth.~1Ti 3:15 http://thebiblecorner.
com/englishbibles/thebishopsbible/matthew/18.html 12/16/15

10 The title page says “This is the Bible appointed to the use of the congregations.” What
is interesting is that the term congregations is found on the cover page, and the Greek
ekklesia is consistently translated “congregation” and “congregations” but never “church.”
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So, this version acted as the transition between the previous five versions
that exclusively used congregation and the King James Version which returned

to the exclusive Catholic use of church throughout its translation.

II. THE HISTORICAL REASONS
WHY ‘CHURCH”
IS FOUND IN THE 1611 KJV

As you can see in the period leading up to the 1611 KJV there was a
conflict between English translations whether church or congregation should
be the proper English expression for ekklesia. Significantly, those versions
that used church were translations of the Latin versions while those that
used congregation were translations of the Greek text. The first “authorized”
English Bible (The Great Bible) and all of its related predecessors (Tyndale’s,
Matthew’s, and Coverdale’s) consistently translate ekklesia by congregation.

'The Bishops Bible conditioned England for the return of church into
the English Bibles. The Douay Rheims Catholic version which followed the
Bishops Bible used church solely as the English expression for ekklesia. The
KJV translators (Reformed Catholics) followed the Roman Catholic lead
and chose to use church instead of congregation.

However, is there a reason why the KJV translators chose church over
congregation as the most suitable term to translate ek4/esia? Is it because the
word church provides the best translation of ek/esia> Do we know the reason
tor this choice? Yes, we do, because both King James and his translators tell
us plainly why they made this choice.

King James issued fifteen rules to his translators, and rule number 3
absolutely forbade them to translate the Greek term ekk/esia by any other
word than the term church which the King admitted was an “old ecclesiastical”

term, meaning a term that conveyed ecclesiastical dogma or doctrine.

‘3. The old ecclesiastical words to be kept; as the word
church, not to be translated congregation, (5c.”!

" The following set of “rules” had been prepared on behalf of church and state by Richard
Bancroft, Bishop of London and High-Church Anglican. “For the better ordering of the proceedings
of the translators, his Majesty recommended the following rules to them, to be very carefully
observed: --
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So, the translators were forced by royal decree to translate the Greek

“I. The ordinary Bible, read in the church, commonly called the Bishop’s Bible, to be followed, and
as little altered as the original will permit.

“2. The names of the prophets and the holy writers, with the other names in the text, to be retained,
as near as may be, according as they are vulgarly used.

“3. The old ecclesiastical words to be kept; as the word church, not to be translated
congregation, &e.

4. When any word hath divers significations, that to be kept which has been most commonly used by
the most eminent fathers, being agreeable to the propriety of the place, and the analogy of the faith.
“S. The division of the chapters to be altered, either not at all, or as little as may be, if necessity
50 require.

“6. No marginal notes at all to be affixed, but only for the explanation of the Hebrew or Greck
words, which cannot, without some circumlocution, so briefly and fitly be expressed in the text.
“7. Such quotations of places to be marginally set down, as shall serve for the fit references of one
Scripture to another.

“8. Every particular man of each company to take the same chapter of chapters; and having
translated or amended them severally by himself, where he thinks good, all to meet together, to
confer what they have done, and agree for their part what shall stand.

“9. As any one company hath dispatched any one book in this manner, they shall send it to the rest
to be considered of seriously and judiciously: for his Majesty is very careful in this point.

“10. If any company, upon the review of the book so sent, shall doubt or differ upon any places,
and therewithal ro send their reasons; to which if they consent not, the difference to be compounded
at the general meeting, which is to be the chief persons of each company, at the end of the work.
“11. When any place of special obscurity is doubted of letters to be directly by authority to send to
any learned in the land for his judgment in such a place.

“12. Letters to be sent from every bishop ro the rest of the clergy, admonishing them of this
translation in hand, and to move and charge as many as being skillful in the tongues, have taken
pains in that kind, to send their particular observations to the company, either at Westminster,
Cambridge, or Oxford, according as it was directed before the king’s letter to the archbishop.

“13. The directors in each company ro be deans of Westminster and Chester, and the king’s professors
in Hebrew and Greek in the two universities.

14. These translations to be used when they agree better with the text than the Bishop’s Bible, viz.
Tyndale’s, Coverdale’s, Matthew’s, Wilchurch’s,* Geneva.”

15. “Besides the said directors before mentioned, three or four of the most ancient and grave divines
in either of the universities, not employed in translating, to be assigned by the vice-chancellor,
upon conference with the rest of the heads, to be overseers of the translation, as well Hebrew as
Greck, for the better observation of the 4th rule above specified.” According to these regulations,
each book passed the scrutiny of all the translators successively. In the first instance, each individual
translated every book which was allotted ro his division. Secondly, the readings to be adopted were
agreed upon by the whole of that company assembled together, at which meeting each translator
must have been solely occupied by his own version. The book thus finished was sent to each of the
other companies to be again examined; and ar these meetings it probably was, as Selden informs
us, that “one read the translation, the rest holding in their hands some Bible, either of the learned
tongues, or French, Spanish, Italian, etc. If they found any fault, they spoke; if not, he read on.” In
this way every precaution was taken to secure a faithful translation, as the whole Bible underwent
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term ekklesia by the old ecclesiastical term church strictly for political and
theological reasons. There was no attempt to “rightly divide the word of
truth” or seek to give the best and proper translation of ekklesia into English.

However, the translators were also complicit in this determination to
use old ecclesiastical terms as church and baptism for clearly stated political
and doctrinal reasons. In the translator’s preface that is now absent from our
King James Versions, but was found in the earliest editions, the translators
speak clearly and explicitly to what really motivated them to use the terms
church and baptism and it was not because these English terms were the
best translation of the Greek terms they represented. It was because of pure
theological reasons:

Lastly, we have on the one side avoided the scrupulosity of
the Puritans, who leave the old ecclesiastical words and betake
them to other, as when they put washing for baptism, and
congregation instead of church-The Translators Introduction
of the King James Bible 1769

'They plainly tell us that “ecclesiastical” terms, or terms full of theological
content were intentionally chosen in order to oppose the “scrupulosity of the
Puritans.” The Church of England (Catholicism under the king of England
instead of the Pope) was split between Conformists and Puritans. The Puritan
faction in the Church of England was more in line with the Reformers on
the mainland in Europe. The Puritan’s opposed the hierarchal structure of
the Church of Rome and in the Church of England. The Conformists sought
to retain the ecclesiastical language found in Catholic Versions of the Bible
because it provided more support for their ecclesiastical government view.

at least six different revisions by the most learned men in the kingdom. The translation was
commenced in the spring of 1607, and occupied about three years, and the revision of it occupied
about three quarters of a year more. It was printed in Gothic letter, and first published in folio
in 1611, with the title, “The Holy Bible Conteyning the Old Testament, and the New:translated
out of the originall Tongues: And with the former translations diligently compared and reuised by
his Maiesties speciall Comandement. Appointed to be read in Congregations.” The expense of this
translation appears not to have been borne by the king, nor by any government commission, but
chiefly, if not entirely, by Mr. Barker.

*By “Wilchurch” is meant the Great Bible, which was printed by Edward Wilchurch, one of King
Henry VIII's printers.—King James Instruction to His Translators - http:/fwww.kjvonly.orglother/
kj instructs.htm 12/6/15 -
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In other words, these particular words (church and baptism) were chosen
for purely theological and political reasons.

'The Puritans argued that the term congregation more properly translated the
Greek term ekklesia. Indeed, five previous English Translations had translated
ekklesia by congregation. This translation favored a more congregational form
of government (rather than the Roman Catholic form) and more importantly
conveyed the actual meaning of ekk/esia into English. King James and his
translators did not choose the term church because it more accurately translated
the Greek term ekk/esia. Neither did they select the term baptism because it
more accurately translated the term Greek term baptismos. Indeed, the English
term baptism is not a translation of baptismos at all, but a transliteration. A
transliteration does not provide the equivalent meaning of baptismos into
English, but only provides the equivalent sounds. In other words, the English
term baptism simply provides how the Greek term daprismos would sound
in English. These were “ecclesiastical” terms or terms used to convey church

dogma in opposition to Puritans and Anabaptists.

III. THE ECCLESIASTICAL HISTORY
OF THE TERM “CHURCH”

Depending upon which English dictionary you consult, the term church
has many different and often conflicting meanings according to its usage.
Its modern-day usage varies from identifying a building as a church to the
name for the clergy, a denomination, the religious service you attend, all
denominations together, a particular national denomination, all Christians
in a particular country, all Christians living in the world, all Christians in
heaven and earth, a particular dispensation, etc.

However, this broad range of meaning should not be a surprise
considering its ecclesiastical history and its ultimate origin. The English
term church and its more ancient English forms (cyrican. ... cirice.. .circe....
Chirche. .. churche) are derived from an entirely different Greek term than it is
used to represent. The English term church can be traced from one language

to another until its ultimate source is found in the Greek term Auriake.”

2 from Proto-Germanic *kirika (cognates: Old Saxon kirika, Old Norse kirkja, Old Frisian
zerke, Middle Dutch kerke, Dutch kerk, Old High German kirihha, German Kirche), probably
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Dr. Edward Overbey expresses the general sentiment of most linguists
today in regard to the origin and development of the term church.

According to most scholars the word church comes from a
Greek word meaning “the Lord s” with the word house usually
understood. The word is used in the New Testament fo refer fo
the Lord’s Supper, 1 Cor. 11:20, and to refer to the Lord’s day,
Rev. 1:10. As early as the third century the word was used to
refer to the building where the Christians met. When referring
to a building where Christians worshipped, the people called it
the Lord’s with the word house understood. Over a period of
hundreds of years, the original Greek word passed into various
European languages as Christianity was brought to the peoples
of Europe. Time and the peculiarities of each language had its
effect on the word but the word still remained recognizable. In
English it is church, in Old English cirice, in German kirche,
in Scottish kirk, an in Old Scandinavian kyrka.—Edward H.
Overbey, The Meaning of Ecclesia in the New Testament,
(Vader, WA; Victory Baptist Church, 2016) Revised ed.,

p. 6—emphasis mine

'The Greek term kuriakn (kuriake) was a well-known technical term
during the New Testament period which had to do with those things
belonging to the Emperor of Rome.”’ It is a possessive noun and means

“The Lord’s.” The Emperor claimed to be a The Emperor claimed to be

[see note in OED] from Greek kyriake (oikia), kyriakon doma “Lord’s (house),” Online Etymology

Dictionary - http:/fwww.etymonline.comlindex.php?term=church 12/6/15

3 1. Linguistic: Formerly it was supposed that the adjective kuriakos (translated “the Lord’s”)

was a purely Christian word, but recent discoveries have proved that it was in fairly common use in

the Roman Empire before Christian influence had been felt. In secular use it signified “imperial,”
“belonging to the lord” --the emperor--and so its adoption by Christianity in the sense “belonging
to the Lord” --to Christ--was perfectly easy. Indeed, there is reason ro suppose that in the days of
Domitian, when the issue had been sharply defined as “Who is Lord? Caesar or Christ?” the use
of the adjective by the church was a part of the protest against Caesar-worship (see LORD). And
it is even possible that the full phrase, “the Lord’s day,” was coined  as a contrast to the phrase,

“the Augustean day” he sebaste hemera), a term that seems to have been used in some parts of the
Empire to denote days especially dedicated in honor of Caesar-worship.—International Standard
Bible Encyclopedia, “Lord’s Day” http://www.internationalstandardbible.com/L/lords-day.htm!
12/6/15
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a god/man and thus, Lord over his empire. This term was used to signify
those things that belonged to the Emperor. For example, the appointed
monthly day for emperor worship throughout the Roman empire during
the New Testament era was “Sunday.” It is believed the apostle John was
exiled on the isle of Patmos for reufsing to offer a pinch of incense unto
the Emperor on “The Lord’s” day (te kuriake hemera) along with the words
“Caesar is Lord.”Early Christians refused to recognize and worship Caesar
as Lord. Instead, the early Christians used this term &uriake for the things of
the Lord Jesus Christ (“Zbe Lord’s supper’—kuriakov deipnov; 1 Cor. 11:20;
“The Lord’s day’—tn kuriakn hmera; Rev. 1:10). Early Christians did not
have designated public buildings for worship. They met in homes (Rom.
16:5; 1 Cor. 16:19; Col. 4:15) and at pubic sites. Not until much later were
buildings erected for the purpose of public worship. Just as the term had
been employed for the kuriake “supper” and kuriake “day,” it was employed
by later Christians to identify the uriake public house of worship. Hence, it
became an ecclesiastical term for anything and everything belonging to the
Lord (clergy, worship service, buildings, the Catholic dogma of the church,
etc.). That is why it carries so many different meanings today.

As earlier as 1550 in the commentary notes of a translation of the
Gospel of Matthew by Sir John Cheke, the Professor of Greek at Cambridge
University in England, there is a comment in the margin of the translation
that indicates they knew church was not a synonym for ekklesia but was
derived from kuriake (kuriake) and that it primarily had been used for the
building where Christians met for prayer and worship.**

By the time it was first used in England, it had already become a term
full of ecclesiastical baggage and doctrines. This is why F.J.A. Hort said in
his book, The Christian Ecclesia:

4 “Ekklesia. be thoos whoom god hath called out from ye residue of his creatures to pfesse his
naam and his true worschip, and be outwardli knowen bi heering his wordes and receiving bis
sacramentes, inwardli bi goddess purpose toward yem and yeer true faith towarde god. And bi
ye trutorn of ye word mai be named ye outcalled. For yis word church into ye which we torn
ecclia, is ye house where ye outcalled do meet, and heer goddess wor, and vse comum praier and
thankes-geving to god. For it cometh of ye greck kuriakon, which served in ye primitive church
Jfor ye common house of praier and sacramentes, as appeareth in Eusebius, which ye latins called
dominicu. We following ye greek calle yis house, as ye north doth yer moor truli sound it, ye kurk,
and we moor corruptly and frenchlike, ye church.” Sir John Cheke, The Gospel According to
Saint Matthew,—1550, Reprint in London, 1843, 67 https:/lwww.google.com/search?tbm=bkscs
q=Sir+John+Cheke%2C+The+Gospel+According+to+Saint+Matthew 12/16/15
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The reason why I have chosen the term ecclesia is simply
to avoid ambiguity. The English term church, now the most
Jfamiliar representative of ecclesia to most of us, carries with it
associations derived from the institutions and doctrines of later
times, and thus cannot at present without a constant mental
effort be made to convey the full and exact force which originally
belonged to ecclesia.—]. A. Hort, The Christian Ecclesia, p. 1

Both King James and his translators plainly tell us that “ecclesiastical”
terms, or terms full of ecclesiastical content were intentionally chosen in
order to oppose the “scrupulosity of the Puritans’who pressed for a more literal
translation. How do you think Baptists living at that time reacted to this
outright attack upon their doctrines by this new authorized state sponsored
version? Do you think they gave up their previous authorized version which
retained congregation for this new one?

Since the term church ultimately originates with the Greek term &uriake,
the reality is that the King James translators chose to translate one Greek
term (ekklesia) by another Greek term (kuriake), instead of giving the true
meaning of ekk/esia.

'This brings us to the real issue. Both congregation and church have been
used in earlier editions of our English Bibles. Which term more accurately
translates the Greek term ekklesia?

Dr. Edward Overbey says with regard to their choice of church over

congregation.

The word church should not be in our English versions today
to represent ecclesia. Its appearance in the New Testament, we
believe, has obscured the true meaning. The word church is not
used in Tyndales, Coverdales, and Crammer’s Bible (The Great
Bible). These and other versions used the word congregation fo
translate ecclesia.~E.H. Overbey, Op. Cit., pp. 7-8—emphasis

mine.

'Therefore, the most important question of all is, does the Greek term
kuriake with all of its historical ecclesiastical uses summed up in its English
torm church provide an accurate translation for the Greek term ekklesia?

Dr. Overbey responds to this question:
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In our study of the word ekklesia in the New Testament
it is clear that we should be careful to divorce the word church

from it lest we read into ekklesia the meanings of the word

church.

Our plan in general in this study will be to examine the
word before the New Testament times in the Classical Greek and
in the Septuagint. We will then in the light of this background
carefully study each use of the word in the New Testament using
the immediate and remote contexts to learn its meaning.—E.H.

Overbey, Op. Cit., pp. 8-9

Our next lesson will begin to explore the origin, development and

history of ekklesia in Pre-New Testament Greek literature. The aim will be

to discover the precise meaning of ek/esia according to its usage before and

during the writing of the New Testament. Only after we have established the

historical meaning of ekklesia can we properly evaluate if the English term

church is a more suitable translation for ekk/esia than congregation.

REVIEW QUESTIONS:

LSS .

From what Greek term does our English word church originate?
How many English Versions prior to the 1611 KJV translated
ckklesia by the term congregation?

What was the Authorized Version prior to 1611 and how did it
translate ekklesia?

Did the Reformed Catholics make the change from congregation to
church immediately or was there a transition version to condition the
English readers for this change?

Did King James and his translators tell us why they chose church over
congregation and if so, what reason did they give?

Was their choice of church motivated by seeking the best translation
of the term ekklesia or by ecclesiastical motivations due to dispute
with Puritans?

In light of the King James Only debate today, how do you imagine
that Baptists living at the time King James responded to a new state

church sponsored Reformed Catholic version that openly stated
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their opposition to Baptist doctrine when they already had an
Authorized Version in English that properly translated ekklesia as

congregation?

READING ASSIGNMENT:

Ecclesia—"The Church by B.H. Carroll, pp. 35-37,39-46

The Church and the Kingdom, Jesse B. Thomas, pp. 210-216
http://baptisthistoryhomepage.com/thomas.chrch.n.kgdm.par5b.html
The Meaning of Ekklesia in the New Testament, by E.H. Overbey, pp. 10-17

NOTE: To see a chronological time line for publications of the English

Bible in the 16™ century see the following website - http://clausenbooks.
com/bible1600.htm
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WEEK 2 LESSON 1

EkkElesia in Classical Greeb—Part [

LESSON GOALS: This lesson is designed to explore the etymology,
origin and usage of ekk/esia in Classical Greek literature, in order to properly
understand its meaning prior to its usage in the Greek Septuagint. Our
ultimate goal is to establish the meaning of ekk/esia according to its usage

previous to, and during the writing of the New Testament.

INTRODUCTION: The Greek term ekklesia translated as church in our
KJV had a long history of use prior to the New Testament. In the following
lesson we are going to explore how it was used in the Hellenic”’ and in
the Hellenistic periods,”right up to the time of the New Testament. The
Hellenic period refers to the Greek language and culture prior to the death of
Alexander the Great sometimes called the Golden Age or Classical period.
'The precise length of this period is a subject of debate. However, all agree it
is somewhere from 500 to 336 B.C.The Greek city states had already been
established between 799-500 B.C. during the Archaic age.

INVESTIGATING THREE PERIODS OF GREEK HISTORY

799-500 BC—Archaic - Greek City States develop and colonize
500 - 336 BC - Classical-Golden Age—Pericles, Aristotle
323-31 BC - Hellenistic—Spreading of Greek Culture

B Hellenic—of or relating to Greece, its people, or its language; specifically: of or relating to
ancient Grecek history, culture, or art before the Hellenistic period

6 Hellenistic—the dispersion of the Greek language and culture among the non-Greek world by
Alexander the Great. - So Hellenistic Jews are those Jews who adopted the Grecian language and
some of its culture.

31



ECCLESIOLOGY: A STUDY OF THE CHURCH

The Hellenic Greek period (799-500 BC) included various ancient
Greek dialects (Doric, Ionic, Attic, etc.) that ultimately were synthesized
into an Ionic-Attic Greek dialect.

Hellenistic Greek (500-336) was the academic Greek of the poet,
philosopher or educated man (Homer, Hesiod, Aesop, Aristophanes,

Socrates, Plato etc.).
CLASSICAL/HELLENIC PERIOD-500-336 BC

1. The genre known as Greek tragedies was created during this time
(e.g. Sophocles, Aeschylus, and Euripides).

2. Philosophy schools of Socrates and Plato founded.

3. 'The classical period ended in a violent war between the city-states,
which proved to be a devastation from which the city-state could not

fully recover.
HELLENISTIC PERIOD-336-31 BC

'The Hellenistic period refers to the period after the death of Alexander
the Great up until the conquest of the last Hellenistic kingdom by Rome
(323-31 B.C.). Alexander the Great dispersed the Greek language and
culture all over the known world before his death. The Ionic-Attic Greek
dialect that was dispersed by Alexander went through several changes
and ultimately became the vernacular or common language of the masses.
Therefore, it became known as “Koine” (common) Greek. The use of Koine
Greek extended beyond the conquest of Rome to about 300 A.D. It was
during the Hellenistic period that the Greek Septuagint (Old Testament
in koine Greek) was written.

Greek culture was spread by the breakup of Alexander the Great’s

empire into three kingdoms:

1. Seleucid—Babylon, Persia, Central Turkey, etc.
2. Pergamum-City in Asia Minor
3. Ptolemaic—Egypt
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I. THE CLASSICAL GREEK MEANING
OF EKKLESIA

1t is not enough to know the etymology, the proper
formation and the usage of a given writer. Before one has
really learned a word, he must know its history up to the
present time, certainly up to the period which he is studying.
The resultant meaning of a word in any given instance will
be determined by the etymology, the history and the immediate
context.—A. 1. Robertson, A Grammar of the Greek New
Testament in Light of Historical Research, Broadman Press,
Nashville, TN; 1934, p. 173

In a general sense, the term ezymology can be used to describe both the
compositional root origins of a word along with its developmental historical
usage. However, in a technical sense, etymology refers to the compositional
make up of a word or its root derivatives.

A. THE ETYMOLOGICAL MEANING:

'The term ekklesia is composed of two Greek words. It is composed of
the Greek preposition e and the noun £a/asis. The preposition ek means “out
of”"7while the noun £a/asis means “a call” or “a summons.”

A term may be defined by its etymology if its etymology is consistent
with its actual usage, or connotative use. However, if the connotative use bears
a different meaning than its etymological meaning, then the connotative
meaning takes precedence in determining its proper definition.

D.A. Carson, a universal invisible church scholar, in his book, “Exegetical
Fallacies” says that determining the meaning by the etymology of a word is
one of the most common exegetical fallacies:

One of the most enduring of errors, the root fallacy
presupposes that every word actually has a meaning bound
up with its shape or its components. In this view, meaning is

7 Ek distinguished from apo means “out of the midst” of something rather than “away from”
something (apo).
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Anthony C. Thistleton offers by way of example our word nice,
which comes from the Latin nescius, meaning “ignorant”.......
But I know of no one today who in saying that such and such a
person is ‘nice” believes that he or she has in some measure labeled
that person ignorant because the “root meaning” or “hidden
meaning” or ‘literal meaning” of “nice” is “ignorant.”~D.A.

Carson, Exegetical Fallacies, Grand Rapids: Baker Books,
1996, 2" Ed., p. 28

For example, Earl Radmacher, who is a devout advocate of the universal

invisible church theory, says,

A distinction should be maintained between the etymology
of a word and its meaning at some particular time in history.
For example, “hussy” comes from “huswife” which means house
wife; today it means a worthless woman or girl. Ekklesia
comes from ekkaleo to call out, but in the times prior to the
New Testament it means assembly or called out assembly. To
say it means ‘the called out” is not correct.”—Earl Radmacher,
The Nature of the Church, (Western Baptist Press: Portland,
OR) 1972,p.110

The universal visible church advocate J. Hort in his classic work 7Zhe

Ecclesia reminds us:

There is no foundation for the widely spread notion that
ekklesia means a people or a number of individual men called
out of the world or mankind . . . the compound verb ekkaleo
1s never so used, and ekklesia never occurs in a context which

suggests this supposed sense to have been present in the writers

mind.~F.]. A. Hort, The Ecclesia
Dr. Edward Overbey says:

A distinction should be maintained between the etymology
of a word and its meaning at some particular time in history.
Sometimes the two are the same; many times, they are quite

different. “Hussy” came from “huswife” which means housewife;
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today it means a worthless woman or girl, or a pert girl.
“Constable” came from ‘comes stabuli” which means attendant
of the stable; today it means a peace officer. “Ekklesia” came from
‘ekkletos” which means called out but in the times prior to the
New Testament it meant assembly or called out assembly. To
say it means the called out is not correct.”~E.H. Overbey, The
Meaning of Ekklesia in the New Testament, Little Rock,
AR:The Challenge Press, n.d., p. 10

Dr. Roy Mason, a graduate of the Southern Baptist Seminary in
Louisville, Kentucky who studied under Dr. A.T. Robertson said:

Prof- Royal, of Wake Forest college, North Carolina, who
taught Prof. A. 1. Robertson, of the Louisville Seminary, and
Prof: C. B. Williams, Greek, when asked if he knew of an

instance in classic Greek where ecclesia was ever used of a class

of ‘unassembled or unassembling persons’ said: 1 do not know
of any such passage in classic Greek.” With this statement agree
Professors Burton of Chicago University, Stifler of Crozer,
Strong of Rochester and many other scholars.”—Roy Mason,
The Church That Jesus Built, Clarksville, Tennessee,
Baptist Bible Church Publications, 1977, p. 40).

Dr.S.E. Anderson of Northern Baptist Seminary makes this observation:

We know it is not fair to impose distorted 20"-Century
definitions on a good First-Century word. Classical Greek
writers defined ekklesia as assembly or congregation. - The
Meaning and Use of Ecclesia in the First Christian
Century, Little Rock, Challenge Press, n.d., p.2

With regard to the etymological meaning of ekklesia, it would be a
grave mistake to define it by “called out” or “the called-out ones” as all
Greek scholars are agreed that meaning cannot be found in Classical

Greek usage.
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B. THE CONNOTATIVE MEANING OF EKKLESIA:

Words carry cultural and emotional associations or meanings defined
by usage (connotation) in addition to their etymological meaning. That is
the connotative meaning.

In his Synonyms of the New Testament, R.C. Trench provides the
connotative meaning for ekklesia (assembly) while explaining how the
etymological meaning can be understood consistently with its actual
historical usage. He says that the ekk/esia

...was the lawful assembly in a free Greek city of all those
possessed of the right of citizenship, for the transaction of public
affairs. That they were summoned is expressed in the latter
part of the word; that they were summoned out of the whole
population, a select portion of it, including neither the populace,
nor strangers, nor yet those who had forfeited their civic rights,
this is expressed in the first.—R.C. Trench, Synonyms of the
New Testament, The National Foundation for Christian
Education, Marshallton, DL. pp. 1-2

It is important to understand that Trench is speaking of its earliest and
most common meaning (“zhe lawful assembly in a free Greek city”) and how
the etymology of the term is consistent with that earliest known usage.
Hence, Trench is providing both the connotative usage in addition to the
etymological meaning of the term. Trench never sees a time in Classical
Greek history where the etymological meaning stood alone, or apart from
the actual idea of an “assembly.” Those assembled had been called out for
that very purpose. From its earliest usage it denoted an assembly. Indeed, the
very term may have been initially coined to describe a “called out assembly.”

Furthermore, Trench correctly states that those called out to assemble
were not equal to the whole population of the city but consisted only of
those properly qualified as citizens among the whole population of the city.
He correctly states that only a “select portion” is admitted into the assembly
while “¢he populace...strangers” and those who had forfeited their civic
rights were not admitted. The Greek ekklesia was a qualified selection of
the populace which admitted neither women, nor children. As will be seen
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later, the meaning of ekk/esia provided by Trench is historically accurate
in all of its details.

There is general consensus that the connotative meaning of ekk/esia in
Classical Greek is “assembly” or “congregation”as characterized by its earliest
known use for the common Greek city ekklesia.

After examining every pre-New Testament use both in the Hellenic
and Hellenistic periods, in all classical Greek and Septuagint usage, Dr.
Earl Radmacher, the former chancellor emeritus of the Conservative Baptist
Seminary, and a staunch universal invisible church advocate makes it clear

that prior to the New Testament:

One thing must be stressed and that is it always describes
a corporeal, physical unity of people=The Nature of the
Church, (Western Baptist Press; Portland, OR), 1972, p.

122—emphasis mine

Of course, it is the evidence that demands this conclusion by Radmacher,
not his theological persuasions. His theological persuasions ultimately force
him to define ekk/esia in the New Testament in the very opposite terms, as
a non-corporeal, non-physical unity of people.

Therefore, two facts about the Classical Greek ekklesia are that (1) it
“always describes a corporeal, physical unity of people” and that it consists of
(2) a restricted qualified membership. These two facts are both obstacles in
any attempt to justify any historical basis to support the universal invisible
application of ekklesia to a non-corporeal, non-physical unity of people or
to any believers who merely happen to assemble by chance.

Therefore, how can Radmacher and other universal church advocates
get around these two facts in order to find any historical basis to support
their use of eklesia in the New Testament to define a non-corporeal, non-
physical unity of people?

1. Playing fast and loose with Historical data

'They attempt to do this by two means. The first means is to establish
some historical period of time wherein the etymological meaning of “called
out”was actually the primary and connotative meaning. The second means
is to deny that any qualification other than mere presence was required to
be part of the Classical Greek ekk/esia.
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In order to validate the etymological meaning of ekk/esia apart from any
connection with an assembly, some speculate there was an actual time in
early pre-recorded Greek history where the etymological concept prevailed
as the actual connotative meaning according to usage.

For example, consider the way John S. Hammett, professor of Systematic
Theology at Southwestern Baptist Theological Seminary attempts to
establish a developmental period in Greek history when the etymological

idea of “called out” no longer was associated with “assembly.”

“In ancient Greece, the ekklesia was the assembly of the
called-out citizens, who came together to conduct the business
of the city. But over the years, the element of being called out
became less prominent, and an ekklesia was regarded as just
an assembly of people’—Biblical Foundations for Baptist
Congregations: A Contemporary Ecclesiology. Grand Rapids,
MI: Kregel Pub. 2005, p. 26—emphasis mine

Notice that in his first sentence he admits to the historical evidence
concerning the meaning of ekklesia—“the assembly of the called-out
citizens.” However, in his second sentence he asserts a pure unproven
assumption as historical fact, which in reality has no historical basis
whatsoever when he says “but over the years the element of being called out
became less prominent.” That statement is a subtle attempt to invent a time
period when the idea of “called out” was separated from its historical
actual objective which was to assemble. However, it is the failure to be
properly summoned that made the assembling in Ephesus (Acts 19) an
unlawful assembly. It is the common Greek city ek4/esia that Christ has
in view because that was the kind of ekk/esia where complaints could be
made where there was authority invested in that ek/esia to address them
(Mt.18:16-18). Hence, the element of being “called out”in its relationship
to actual assembling did not become less prominent as he suggests. His
intent is to justify a separation because that is precisely what he wants to
do with its use in the New Testament but in reverse. He wants to separate
the element of assemblying from the idea being “called out” in order to
justify his theological assertion of an “called out” universal invisible church

that never assembles on earth at any time. He says:
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Still, the origin of ekklesia is interesting. It is formed
from two Greek words, ek, ‘out,” and kaleo, “to call.” Thus, the
ekklesia are “the called-out ones.”John S. Hammett, Op.

Cit., p. 26—emphasis mine

As far as the historical record is concerned, there never was a time when
ekklesia was ever disconnected from the idea of an assembly, or ever meant
“the called-out ones” apart from being assembled. It is always used in direct
connection with an assembly, and this assembly “always describes a corporeal,
physical unity of people.” From the record it would seem that it was initially
coined to describe citizens being summoned to assemble just as Trench
claimed. That is the only conclusion the historical evidence will justify.

However, those who follow Hammett must rewrite and reinterpret
Classical Greek literature to accomplish his feat of historical gymnastics.
Professor Hammett is not only wrong but is misleading his readers in order

to justify a theological bias that has no historical evidence to support it.

2. Promoting the idea of Universal inclusiveness

Jfrom Classical Greek Literature

'The second way to undermine the historical meaning is to deny the
idea that segregation is not a dominant element in the historical use of
ekklesia as Trench demands when he says, “that they were summoned out of
the whole population, a select portion of it, including neither the populace, nor
strangers, nor yet those who had forfeited their civic rights, this is expressed in
the first.”

Trench is explicitly saying that the membership of the ek%/esia is not equal
to the “whole population” of the city, but rather it consists of a qualified “select
portion of it.” Modern scholarship has vindicated Trench in this regard.

Why is it important to Radmacher and other universal invisible church
advocates to deny this? It is important to them for two reasons. First, it
provides an historical basis to interpret the membership of the N.T. ekklesia
to be inclusive of all of God’s kingdom citizens, thus a universal church,
rather than a properly qualified limited portion of God’s kingdom citizens

(e.g. baptized believers). Second, it provides an historical interpretation that
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allows for Matthew 18:20 to define the local church as an unorganized
entity that consists of any two or three professing Christians that may
happen to assemble together, at any given time and place without further
qualifications.”

In his book under the heading “Contribution to New Testament

Writing” Dr. Earl Radmacher says in direct response to these words by
Trench:

If etymology alone were the sole consideration, Trench’s
definition would be quite adequate; however, he has not given
proper attention to the connotational meanings which have
more to do with actual usage. This elaboration of the idea of
segregation reads far too much into the classical usage....
Baker points out why the idea of segregation is untenable~Earl
Radmacher, The Nature of the Church, (Western Baptist
Press; Portland, OR), 1972, p. 110-emphasis mine

However, Radmacher is mistaken. Trench does give the connotative
meaning, (“the lawful assembly”) and in addition demonstrates how
the etymological meaning harmonizes with the connotative meaning.
Radmacher is clearly repudiating any kind of limiting qualifications as a
primary factor in the historical use of ekk/esia. He continues to provide
quotations from John Broadus and Robert A. Baker to refute the idea that
the whole city population was not inclusive of city assembly. His aim is not
only to qualify the whole city population as eligible for, but inclusive in
participation in the ekklesia.

Radmacher quotes John Broadus as the first step in repudiating such
membership limitations:

The Greek word ekklesia signified primarily the assembly of
citizens in a self-governed state, being derived from ekkaleo, fo

call out; i.e. out from their homes or places of business, to summon,

8 Neo-Landmarkers interpret Matthew 18:20 exactly as do the universal church advocates.

They also jerk this text out of its context and attempt to make it refer to the constitution of a new
church without any other qualifications than two or three baptized members who assemble to
constitute a church. The grammatical and contextual evidence proves that Jesus is referring to the
already established ekklesia in verses 15-18.
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as we speak of calling out the militia. The popular notion that
it meant to call out in the sense of separation from others is a
mistake—Alvah Hovey, Ed., An American Commentary on
the New Testament. Commentary on the Gospel of Matthew

by John A. Broadus, Philadelphia: The American Baptist
Publication Society, p. 358—emphasis mine

Radmacher’s point, which I have put in bold type is to repudiate any
kind of separation “from others” as described in the definition given by
Trench.

However, even the analogy used by Broadus fails to support Radmacher’s
point. For example, women, children, and any incapable of fighting were not
called out for the militia during the time of Broadus, or by the Greeks in
the Hellenic period, nor were they qualified to participate in the historical
Greek ekklesia. So, Broadus is wrong but there was a separation from those
incapable of fighting. Furthermore, in context Broadus does not support
Radmacher’s ultimate use of ekk/esia in the sense that ekklesia in the New
Testament consisted of those called out from the world.”’

Moreover, Broadus misstates the “popular notion.” What Broadus claims
is the popular but false notion, is actually the true and historical meaning of
ekklesia, which is, “z0 call out in the sense of separation from others.” The false
notion that had absolutely no historical credibility was that ekklesia meant
“called out from the world or out from mankind.”

'The Greek city ekklesia was unquestionably limited to only those who
were actually summoned to participate in it. For example, it should be
obvious that the Athenian Greek ekk/esia was not open to all Greeks who

9 This ageregate of professed Christians is in modern parlances called “the visible church,” as
ggreg

distinguished from “the invisible church,” which denotes as above, the ideal assembly of real Christians.

But the word is not used in the New Testament to denote a congregation, actual or imaginary, of
all professed Christians unless it be in Acts 9:31 (correct text), and in 1 Tim. 3:15. In the former the
word probably denotes the original church at Jerusalem, whose members were by persecution widely
scattered throughout Judaea and Galilee and Samaria, and held meetings wherever they were, but
still belonged to the one original organization. When Paulwrote to the Galatians, nearly twenty years
later, these separate meetings had been organized into distinct congregations; and so he speaks (Gal.

1:22), in reference to that same period of “the congregations of Judea which were “in Christ.” In 1

Tim. 3:15 “the church” is naturally the particular local church with which one is connected. - Alvah
Hovey, Ed., An American Commentary on the New Testament. “Commentary on the Gospel

of Matthew” by John A. Broadus, Philadelphia:
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were citizens in other Greek cities, but only those who qualified as citizens
in the city of Athens. Hence, there is a localized qualification to participate
in any given Greek city ekklesia. Later, it will be proven that the Greeks had
a very restrictive definition of “citizen” that was not synonymous with their
entire city population.

Radmacher then quotes Robert A. Baker in order to repudiate the whole
idea that the Greek cities would exclude any portion of its population.

1t is generally agreed that when the derivative of the verb
meaning to call out” was applied to this assembly, the idea was
not of segregation but of summeoning. It would contradict
the early Greek spirit to suppose that the ‘Calling” eliminated
some from the meeting which would determine their common
fate. 1t is probable that the earliest ecclesia found the members
acting more in the capacity of warriors and fathers than as
citizens.—Robert A. Baker, “An Introduction to the Study of
the Development of Ecclesiology,” (unpublished Doctor’s

dissertation, Southwestern Baptist Theological Seminary,

Fort Worth, Texas, 1944), p. 25—emphasis mine

However, Baker’s admission that the earliest Greek ekklesia was restricted
to “warriors and fathers” defeats his own argument that the classical Greek
city ekklesia was not segregated, but inclusive of the entire resident population
of the city.

Even Radmacher fully understands and admits there were membership
requirements that characterized the Greek city ekk/esia and admits that such
membership requirements varied from one Greek city to another.

Thirdly, whereas the qualifications for the constituency may
vary to a great extent, yet one qualification is constant, never

varying: to be a member of an ekklesia a person must be physically
present at the assembly. - Radmacher, Op. Cit., p. 123

Of course, it is self-evident that one must be physically present to be
included in an actual assembly, and so, that is no qualification but inherent in the
very meaning of assembly. But Radmacher’s “one gualification” totally dismisses
the idea that being summoned is part of the connotative meaning of ekk/esia.

Indeed, Radmacher’s one and only constant “qualification” repudiates any need
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for being summoned at all, but anyone who just happened to show up would
meet his “one qualification”just as much as anyone who had been summoned to
show up. Therefore, Radmacher is just as guilty of defining ek&/esia apart from its
connotative meaning as he accuses Trench. He falsely accuses Trench of defining
ekklesia solely by its etymology, rather than according its connotative meaning,
when in fact, his restricted qualification ignores the connotative meaning that
includes only those being summoned to assemble.

Moreover, it is important to realize that Trench is speaking explicitly
about the common Greek city ekklesia, whereas, Radmacher is making
his case on what even he admits to be rare instances (assembly of armies,
etc.), or cases completely separated from the Greek city ekklesia. Trench
correctly includes both the connotative meaning without disconnecting it
from its etymology, while Radmacher divorces one from the other, and then
attempts to establish the primary meaning of ek/esia on nothing more than
admittedly rare and exceptional cases.

However, the primary meaning of a term is never established by
rare exceptions to the general rule but by the primary or common usage.
Radmacher has admitted that in every Classical, Hellenic and Septuagint use,
ekklesia “always describes a corporeal, physical unity of people.” Notwithstanding,
he is seeking some kind of wiggle room around that suffocating admission
in order to historically justify his ultimate use for ek4/esia as a non-corporeal,
non-physical unity of people (universal, invisible ekk/esia). Therefore, he
attempts to divert the reader from its primary use for the common Greek
city ekklesia unto rare cases where there is insufficient context to determine
that any other qualifications were required other than mere physical presence
(some instances of the gathering of armies).

Moreover, as even his own cited authorities admit, the Greeks did not
include women and children in their armies. Therefore, those who assembled
were further qualified by a common fighting cause and common minimum
ability to pursue that cause.

Furthermore, the following sources will confirm that there were other
qualifications required than mere physical presence in order to be summoned
to assemble as a Greek ekklesia.
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3. A Qualified and Segregated Ekklesia

More modern Classical Greek Scholars agree with Trench that, as a
general rule, ekk/esia always included more requirements than mere physical

presence.

The Assembly was the policy-making body of the state and
consisted in principle of all male citizens over the age of 20.—
John Thorley, Athenian Democracy, Routledge, London
and New York: 1996, p. 32-emphasis mine

Young-Ho Park, a Graduate of Yale Divinity School with a PhD from
the University of Chicago argues that the Greeks did not define “citizenship”
as inclusive of all who lived in a Greek city. He argues they defined
“citizenship” to be more than a mere resident of a city, but those “eligible”
or considered fit to participate in keeping with how they defined “liberty.”

1t is natural that this idea of liberty excludes “the merchants
and tillers” from the ekklesia by labeling them “vulgar people”
(Banausoi).... The dilemma concerning who is part (meros)of
the city—that is, who is eligible to attend the ekklesia and who
is not—had been an ongoing problem throughout Greco-Roman
antiquity.... The most common criticism of Athenian democracy
is that it is was not, in fact, rule by all, for political participation
was available only to freeborn male citizens, whereas, women,
children, slaves, and metics were denied participation in “the
human condition.”...... In addition to this limited definition of
citizenship, one should consider the limitation that not all citizens
enjoyed political participation in its fullest manifestation. ... -
Young-Ho Park, Paul’s Ekklesia as a Civic Assembly:
Laupp & Gobel, Germany; 2015, pp. 20,21

N.S. Gill has a B.A. in Latin and an M.A. in linguistics from the
University of Minnesota. She has also done graduate level coursework on
classics at the University of Minnesota, writing two master’s level papers,
one on the misdating of an Oxyrhynchus papyrus and the other on Ovid
as part of the program. She says concerning the membership in the ancient

Greek Ekklesia:
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Membership in the Ecclesia (Assembly):

At 18, young Athenian males were enrolled in their demes’
citizen lists, and then served for two years in the military.
Afterwards, they could be in the Assembly, unless otherwise
restricted.

They might be disallowed while owing a debt to the public
treasury or for having been removed from the deme’s roster of
citizens. Someone convicted of prostituting himself or of beating/

failing to support his family may have been denied membership
in the Assembly —N.S. Gill, http://ancienthistory.about.com/od/
greekpolitics/p/ Ecclesia.htm 12/8/15

In A History of Greece, to the Death of Alexander the
Great, J. B. Bury says the Spartan Assembly or Ecclesia was
restricted to Spartiate men of at least 307 years of age, who met
when summoned by the Ephors or Gerousia.—N. S. Gill, http.//
ancienthistory.about.com/od/spartarulers/ g/022111-FEcclesia~
In-Sparta.htm 12/8/15

Abilene Christian University posts on its website an article written by
Roy Bowen Ward, entitled “Ekklesia, A Word Study.” Ward was Emeritus
Professor of Comparative Religions at Miami University with a Doctor of
'Theology Degree from Harvard Divinity School. In it Ward says:

The most common classical usage of ekklesia and its cognates
was as a political term, meaning an assembly of citizens. In the
Greek city-state the citizens were called forth by the trumpet of
the kerux (herald) summoning them to the ekklesia (assembly).
The ekklesia was the ultimate power in the constitutional
government of the Greek city-state, whether it was a monarchy,
oligarchy, or democracy. Of the general assembly of the citizens in
or before the time of Dracon (codified laws in 621 B.C.) nothing
is really known-though the people must have had some power.
Later Aristotle applied ekklesia to the Homeric assemblies of the
peaple.”’ Most of our references to the use of this word concern the
ekklesia of Athens.”
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The ekklesia in Athens enjoyed a long life from 508 B.C.
until the early fourth century, A.D., in the time of Diocletian.
But only from 508 to 322 B.C. was it a strictly democratic
institution. In this time, it was the general meeting of the people-
-all Athenian citizens could attend, excluding only aliens,

females, and those disenfranchised (atimoi). http://www.acu.
edu/sponsored/restoration quarte rly/archives/1950s/vol 2
no 4 contents/ward.html 12/8/15—emphasis mine

'The concept of citizenship in ancient Greek cities was restricted entirely
to the male populations who were regarded as capable of not only going to

war, but were regarded as mature, responsible, and capable adults:

As Ignatieff notes, classic civic republican citizenship
“inheres only in those capable of material, social and intellectual
dependence (1995, p. 57). The ideal was very much the citizen
landowner, connected directly fo the territory of the city state,
and by very definition a patriot who would react positively fo
the call to arms if required. That is, this citizen had a vested
interest in defending the ‘motherland’ because he and his
comrades actually owned it. The ultimate goal was to achieve ‘an
anti- bureaucratic or anti-imperial ideal of self-rule by adult,
male property owners, equal among themselves, sustained by
an economy of non-citizens” (Ignatieff, 1995, p. 59). Women,
slaves and outsiders could not be trusted with the affairs of the
state but they were nonetheless essential to its maintenance.—~
Pete Dyer, Understanding Social Citizenship, Bristol,
UK, Policy Press, 2010 “Box 2:1: Heater on Aristotle and
citizenship in the Ancient Greek city states”

The problem is that when some scholars quote various Classical
Greek writers that say “all citizens” had the right to vote, and participate
in the ekklesia, they fail to understand how the Greeks carefully defined
a “citizen.” Not all residing in the Greek city were defined as “citizens” or
“full” citizens. Only a “full” citizen could participate in the ekk/esia. Aliens,
women and children, slaves, and those disenfranchised did not meet the

qualification of “citizenship” and were not allowed to participate in the
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assembly. Therefore, connotatively the meaning of ekklesia in Classical
Greek literature always included other minimal qualifications that justified
their physical presence.

Radmacher cites Acts 19 as an example to support his theory that an
ekklesia could be a mere unqualified crowd of people that merely showed
up. However, the city clerk denied it was a “lawful” ekklesia (Acts 19:39) as
it had not been formerly called into session. In addition, there were more
qualifications than mere physical presence at any lawful assembly. This is
true of this unlawful assembly in Acts 19. There was a common cause that
separated/segregated these citizens from others in participating in this

assembly. These were idolaters gathered to defend their goddess Diana.
'The Greek-English Lexicon by Louw and Nida says:

11.32 éxxdnoia, ag f ... Though some persons have tried to
see in the term éxx\noia a more or less literal meaning of called-
out ones,’ this type of etymologizing is not warranted either by the
meaning of éxxoia in N1 times or even by its earlier usage. The

term éxxknola was in common usage for several hundred years
before the Christian era and was used to refer to an assembly of
persons constituted by well-defined membership. In general,
Greek usage it was normally a socio-political entity based upon
citizenship in a city-state (see éxxoia, 11.78) and in this sense
is parallel to Siipog (11.78). For the N'T, however, it is important
to understand the meaning of éxx\noia as an assembly of God's
peaple.- Louw, J. P., & Nida, E. A. 1996, c1989. Greek-
English lexicon of the New Testament: Based on semantic
domains (electronic ed. of the 2" edition.). United Bible
societies: New York—emphasis mine

Therefore, with regard to the actual evidence, Radmacher is correct in
saying that ekklesia in all pre-New Testament literature “always describes a
corporeal, physical unity of people.” However, Radmacher is incorrect when
he asserts that the only necessary qualification for membership in the Greek
ekklesia is physical attendance, while Trench is proven to be correct. Whether
it is the Greek city ekklesia, or whether it is an army being assembled there
are always minimum criteria that justifies their physical presence. Of course,

their physical presence is proof they have met such qualifications.
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However, let us suppose Radmacher is correct, and that there is a rare
usage of ekklesia where nothing but mere physical presence is required to be
part of a Greek ekk/esia. Still, the connotative meaning must be determined
by the general rule, or primary usage, rather than rare exceptions to the
general rule. Radmacher admittedly establishes his singular qualification
on rare instances or exceptions to the general rule. Therefore, with regard
to the general rule, Trench is correct that the Greek ekklesia consisted only
of qualified citizens. Mere residency in a city did not qualify one to be a
member of the ekklesia.

As a general rule, the historical evidence demands citizenship prior
to membership in the ekk/esia. When this general rule is applied to the
New Testament concept of ekklesia it would support the idea that professed
heavenly citizenship in the kingdom of God was the required prerequisite
for membership in the earthly ekk/esia of Christ. Hence, profession of faith
as prerequisite for baptism were qualifications for membership in the ek4/esia.

Indeed, as we shall see in the next lesson the following summarization
by Dr. H.E. Dana for the actual usage in classical Greek literature more fully

represents the true meaning of ekklesia:

«... There were in the classical usage of this term four
elements pertinent to its New Testament meaning (i) the
assembly was local; (i1) it was autonomous; (iii) it presupposed
definite qualifiations; (iv) it was conducted on democratic

principles.—H. E. Dana, A Manual of Ecclesiology—p. 26

II. THE DEMOCRATIC NATURE OF
THE GREEK CITY EKKLESIA

Lother Coenen the contributor for the study of ekk/esia in The New
International Dictionary of the New Testament substantiates that the
classical Greek city ekklesia consisted of only those with “full” citizenship,
and conducted it business by democratic principles:

A decision was only valid if it won a certain number
of votes. Authorization to participate and the methods of
summoning the assembly and of voting—by show of hands
in Athens (Aristot. Ath. Pol., 45), by acclaim (Thuc., 1, 87),
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by ballot sheets or stones (Exen. Hell., 1, 7, 9), were strictly

regulated, as was the control of the assembly, which originally

lay with the president of the Prytaineis and from the 4 cent.

B.C. with a college of nine. Thus ekklesia, centuries before
the translation of the OT and the time of the NI, was clearly
characterized as a political phenomenon, repeated according
to certain rules and with a certain framework. It was the
assembly of full citizens, functionally rooted in constitution of
the democracy, an assembly in which fundamental political and
Judicial decisions were taken. The scope of its competences varied
in the different states.—Colin Brown, Gen. Ed., The New
International Dictionary of New Testament Theology.
(Grand Rapids, MI: Zondervan; 1982), Vol. 1., p. 291

There is no debate among Greek scholars concerning the democratic
nature of the Greek cizy ekklesia. There is overwhelming evidence that it was
clearly an organized assembly that operated by majority rule. Within the
democratic Greek city institutions (ekklesia, boule, court) there were three
forms of voting that were used; (1) Raising hands; (2) Casting ballots and
(3) casting lots.

When they cast ballots, there would be two jars, one made of clay, and
the other of brass into which citizens would cast their ballot to determine
yea or nay decisions. Aristotle describes this voting by use of tokens to cast
ballots in detail with regard to the court system in Athens:

And when the jury are about to give their verdict, the
herald first asks whether the litigants wish to challenge the
evidence of the witnesses; for they are not allowed to challenge
it after the voting has begun. Then he proclaims again, “The
pebble with the hole through it is a vote for the first speaker, and
the whole pebble one for the second speaker.” And the juryman
when taking the pebbles out of the lamp-stand presses the pebble
against the lamp-stand and does not let the parties to the action
see either the perforated pebble or the whole one, and throws the
one that he wishes to count into the copper vessel and the one
that he discards into the wooden one.—Aristotle, The Athenian
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Constitution, part 68.4, Op. Cit., %

Significantly, casting lots was commonly used in Greek cities in all their

various democratic institutions (ekklesia, boule, courts) to select persons to

fill an office.

Then there was also an executive committee of the boulé
which consisted of one tribe of the ten which participated in
the boulé (i.e., 50 citizens, known as prytaneis) elected on a
rotation basis, so each tribe composed the executive once each
year. This executive of the executive had a chairman (epistates)
who was chosen by lot each day. The 50-man prytany met in
the building known as the Bouleuterion in the Athenian agora
and safe-guarded the sacred treasuries.

In tandem with all these political institutions were the law
courts (dikasteria) which were composed of 6,000 jurors and

a body of chief magistrates (archai) chosen annually by lot.
Indeed, there was a specially designed machine of colored tokens
(kleroterion) to ensure those selected were chosen randomly, a
process magistrate had to go through twice. It was here in the
courts that laws made by the assembly could be challenged and
decisions were made regarding ostracism, naturalization, and
remission of debt.-Mark Cartwright, Athenian Democracy,
published October 13, 2014, - http://www.ancient.eu/

Athenian Democracy/- emphasis mine

Finally, here is one passage from where casting lots is stated as the means
to elect the officers in the assembly while other issues are simply decided by
the assembly with majority vote:

The npotavel themselves were under the presidency of
one of their number known as an epistathf who was selected by
lot. It was he who put motions to the vote in the Assembly. The
Choregus was clearly epistathf during his Prytany.—Antiphon,
On the Choreutes Antiph. 6 45

20 hetp:/lwww.perseus.tufts.edulhopper/textidoc=Perseus%3Atext %3A1999.01.
0046%3Achapter%3D68%3Asection%3D4 12/18/2016
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During the Classical Greek era the ekklesia was part and parcel with every
Greek city. At the introduction of the Koine period with the Hellenization of
the ancient near east by Alexander the Great, the Greek ekk/esia was part and

parcel with every city he established in his entire empire outside of Greece.

By the time of Alexander the Great the term ekk/esia was a technical term

for the democratic form of government established in every city throughout

his empire.

REVIEW QUESTIONS: *

1.

What is the difference between the Hellenic and Hellenistic periods
of Greek history?

2. What is the technical difference between the etymology of a term
and its connotative meaning?

3. Is the etymology of a term a safe way to establish its meaning?

4. What is the etymological meaning of ekklesia?

5. What is the connotational meaning of ekklesia in Classical Greek
literature?

6. Does the Classical Greek usage ekklesia justify any use of the
etymological meaning that is not subordinate to the idea that ekklesia
“always describes a corporeal, physical unity of people”

7. Did the early Greek cities carefully define the meaning of “citizen”?

8. Were all people residing in a Greek city qualified as “citizens” and
eligible to participate in the assembly?

9. What residents in Greek cities were not eligible to participate in the
ekklesia?

10. What did H.E. Dana say were the four connotative characteristics of
the Classical Greek city ekklesia?

ASSIGNED READING:

Ekklesia by B.H. Carroll-pp. 39-46;
The Meaning of Ecclesia in the New Testament by E.H. Overbey—pp. 11-13
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EkkElesia in Classical Greeb—Part 11

LESSON GOALS: The goal for this lesson is to expose you to original
source materials so that you can both see and demonstrate the use of the
Greek term ekklesia in Classical Greek literature with the definite article as
an abstract institutional noun.

INTRODUCTION: It has been fully established that in Classical
Greek literature the common meaning of ekk/esia is “assembly” and that
its etymological meaning “called out” is never unattached from the idea
of a physical, corporeal unity of qualified people. As one universal church
advocate candidly admits:

One thing must be stressed and that is it always describes
a corporeal, physical unity of people-~Earl Radmacher, The
Nature of the Church, (Western Baptist Press; Portland,
OR), 1972, p. 122—emphasis mine

Indeed, Radmacher goes on to say:

Furthermore, ekklesia did not acquire any different
significance in the Septuagint. All the uses of the word never
g0 beyond the simple meaning of an assembly. Thus, when the
writers of the New Testament, whose Bible was the Septuagint,
used ekklesia, they were not inventing a new term. They found
the term in common use and simply employed what was at
hand...... Beginning of the Christian era the word ekklesia had
no etymological associations or historical connotations that carried

its meaning beyond the idea of an autonomous physical assembly.—

Ibid. pp. 123,125
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The evidence demands this admission even though this admission
repudiates Radmacher’s own theological views, as Radmacher is an avowed
universal invisible church advocate. How then does Radmacher shake off
this indisputable solid historical usage of ekklesia in order to justify his
interpretation of ekklesia in the New Testament as a non-corporeal, and
non-physical invisible and universal concept?

After admitting the common historical sense has endured for centuries,
Radmacher begins his departure from this solid pre-New Testament

evidence by raising a question:

A question arises, however, as to whether the New
Testament writers used the term in its established, non- technical

and general sense...~Ibid. p. 123—emphasis mine

'This “question” does not arise from any evidence prior to New Testament
literature. Radmacher asserts that ek&/esia began to change in meaning during
the New Testament period. He begins his supposition with Acts 19:23-41.

He supposes that Acts 19:23-41 poses a problem for the historical
non-technical use of ekk/esia. He says these verses “seems to present conclusive
evidence that the word ekklesia had broadened its meaning far beyond the strictly
classical sense” (Ibid., p. 127). He imagines this to be the case because he says,
“That this wholly irregular, disorganized mob in a state of confusion should be
considered as any kind of ekklesia is quite different from the classical Greek usage”
(Ibid., p. 127).

After making this supposition, he then broadly declares it is a “fact” that
terms in general are always changing in meaning, hoping his readers will
assume this is specifically true of ekk/esia based only upon his misinterpretations
of the passage in Acts and his ignorance of Greek city laws:

Because of the fact that words are constantly changing and
developing in meaning, it would be natural that some of the
usages would be on the borderline of the non- technical use, or

in what may be called the sub technical use~Ibid., p. 127

But how accurate is his supposition with regard to Acts 19?

No one denies that all the participants in Acts 19 where physically
assembled in one geographical place in order to conduct a specified agenda
(defense of Diana). However, from the earliest times the Greeks had laws
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to determine the lawful character of their ekk/esia and what constituted an
unlawful ekklesia. Aristotle plainly spells such things out in his Athenian
Constitution. A lawful ekklesia did not convene by accident but the members
were summoned or called to assemble in an orderly manner according to
a proper public protocol. It was the pryzaneis (council) that gave forth the

sumimons.

In the Athens of the 5" and 4" centuries bc, the prytaneis, a
committee of the Boule (council), summoned the Ecclesia both for
regular meetings—"Ecclesia, the Ancient Grecian Assembly” in
Britannica, accessed 05/25/2017 - https://www.britannica.

com/topic/Ecclesia-ancient-Greek-assembly

Indeed, the very term ekklesia conveys the idea of having been gathered
by public summons. In Acts 19, the clerk reminded the Ephesians that
this was not a lawfully summoned assembly, as it had not been formerly
summoned. Neither was it being conducted in an orderly manner. There is
no new meaning, or a broadening of meaning here as Radmacher supposes.
'This was still a visible assembly but an unlawful assembly.

The bottom line is that Radmacher’s “question” arises from no other
source but his own theological bias, and ignorance of the historical data.
Radmacher is approaching the New Testament with an already biased
theological presupposition instead of approaching it according to the
evidence he has plainly admitted.

However, another reason that “a question arises” in the mind of Radmacher
and other big church advocates is because they ignore the abstract use of
ekklesia in Greek literature. Indeed, if they acknowledged this common
abstract use of ekk/esia by pre-New Testament writers, it would completely
and irreversibly destroy their whole interpretative basis for demanding a new
and different meaning of ekk/esia in the New Testament.

I. THE ABSTRACT AND ABSOLUTE USE
OF THE NOUN EKKLESIA

Universal church advocates fail to recognize the clear and repeated use
of ekklesia as an abstract noun in Classical and Koine Greek documents
prior to the writing of the New Testament. They also fail to recognize that
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ekklesia was regarded as a technical term in the absolute sense to designate

“the assembly” as a specific institutional aspect of the Greek city government.

A. THE DEFINITE AND ABSOLUTE SENSE OF
EKKLESIA

Under the topical heading Contribution to New Testament Writing

Radmacher writes:

The lack of the definite article in the classical writings
indicates that there was something about the essential nature
of the religious ekklesia which found no analogy in the secular
ckklesia.—The Nature of the Church, (Western Baptist
Press; Portland, OR), 1972, p. 114

Radmacher is not denying Classical Greek writers used the definite
article with ekklesia in Classical Greek literature because examples for
that are abundant. He is denying that ekk/esia is found with the definite
article with regard to religious applications. Why is that denial important
to Radmacher? Radmacher is attempting to lay a foundation for his readers
to support his later contention that there is new use and meaning by New
Testament writers that has no previous historical precedent. He feels that
the complete absence of the definite article with ek#/esia in Classical Greek
applications to religious assemblies as opposed to the common use of the
definite article with ekk/esia in New Testament writings when applied to
the Christian assembly provides a legitimate basis to argue for a change of
meaning in the New Testament.

In order to bolster this idea, he quotes R.W. Kicklightner as saying:

The use of the definite article with ekklesia in Christian
literature is an evidence of its exceptional nature and suggests
a peculiar connotation, which must have made it somewhat
meaningless to a contemporary Greek unfamiliar with Jewish

or Christian practices. (Ibid., p. 114)

Hence, when New Testament writers spoke of “the” ekk/esia they had
a restrictive use in mind—the ek/esia of Christ. Radmacher is denying that
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Classical Greek writers used “the” ekk/esia in the same way as an absolute
noun with regard to their religious assemblies.

However, there were good reasons why religious assemblies were referred
to without the definite article or referred to in an absolute use of the noun
ekkleisa among the Greeks. There were several different kinds of religious
assemblies and the Greeks did not own one particular religious assembly
above all others. Whereas, in direct contrast the New Testament writers did
own one particular kind of religious assembly distinguished from all other
religious kinds.

Moreover, there is evidence that the definite article was used in Classical
Greek with reference to a religious assembly:

Aristophanes in his Greek play used the definite noun to describe those
gathered in a temple to perform religious services.

Aristophanes, Thesmophoriazusae 266 (446-386 B.C.)

Euripides You look for all the world like a woman. But when you talk, take
good care to give your voice a womans tone.

Mnesilochus falsetto I'll try my best.

Euripides Come, get yourself to the temple.

Mnesilochus No, by Apollo, not unless [270] you swear to me ...

Euripides What?

Mnesilochus ... that, if anything untoward happen to me, you will leave
nothing undone to save me.

Euripides Very well! I swear it by the Aether, the dwelling-place of the king
of the gods.

Mnesilochus Why not rather swear it by the sons of Hippocrates?
Euripides Come, I swear it by all the gods, both great and small.

Mnesilochus [275] Remember, it’s the heart, and not the tongue, that has
sworn; for the oaths of the tongue concern me but little.

Euripides Hurry up! The signal for the meeting [t éxxhnolag ] has just been
raised on the Temple of Demeter. Farewell.

They both depart. The scene changes to the interior of the Thesmophorion, where

the women who form the chorus are assembled. Mnesilochus enters, in his
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feminine attire, striving to act as womanly as possible, and giving his voice

as female a pitch and lilt as he can; he pretends to be addressing bis slave-girl.

Mnesilochus Here, Thratta, follow me. [280] Look, Thratta, at the cloud of smoke
that arises from all these lighted torches. Ab! beautiful Thesmophorae! grant me
your favours, protect me, both within the temple and on my way back! Come,
Thratta, put down the basket and take out [285] the cake, which I wish to offer to
the two goddesses. Mighty divinity, oh, Demeter, and thou, Persephone, grant that
1 may be able to offer you many sacrifices; above all things, grant that I may not
be recognized. Would that my well-holed daughter might marry a man [290] as
rich as he is foolish and silly, so that she may have nothing to do but amuse herself.
But But where can a place be found for hearing well? Be off; Thratta, be off; slaves
have no right to be present at this gathering. - emphasis mine

'The whole context is quoted so that the student can see it is clearly
a religious temple worshipping kind of congregation that is in view. So
Radmacher is wrong. Here is a clear use of the definite singular to describe
a specific kind of religious assembly.

Radmacher is not only denying the use of the definite article with
ekklesia with regard to religious assemblies but he is denying that ekk/esia is
found in the absolute sense as a technical term in Classical Greek literature
with regard to any kind of ekklesia. However, not all Greek scholars agree
with Radmacher:

Lother Coenen the contributor for the study of ekk/esia in The New
International Dictionary of the New Testament says that the ek%/esia was

used as a technical term at a very early date:

In contrast, to ekklesia, which had become a technical term by
an early date. ... Colin Brown, Gen. Ed., The New International
Dictionary of New Testament Theology. Grand Rapids, MI:
Zondervan; 1982, Vol. 1, p. 292—-emphasis mine

B. THE ABSTRACT INSTITUTIONAL SENSE OF
EKKLESIA

Furthermore, Aristotle supports Coenen’s assertion that ekklesia was

understood in a technical and absolute sense. In his Politics, Aristotle uses
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the term ekklesia as a definite noun in the abstract sense to describe the
Greek city “assembly” as a city institution along with other institutions of
city government:

Aristotle, Politics 6.1317b

And these principles having been laid down and this
being the nature of democratic government, the following
institutions are democratic in character: election of officials by
all from all; government officialsby all from all; government of
each by all, [20] and of all by each in turn; election by lot either to
all magistracies or to all that do not need experience and skill; no
property-qualification for office, or only a very low one; no office
to be held twice, or more than a few times, by the same person,
or few offices except the military ones; short tenure either of all
offices or of as many as possible; judicial functions fo be exercised
by all citizens, that is by persons selected from all, and on all
matters, or on most and the greatest and most important, for
instance the audit of official accounts, constitutional questions,
private contracts; the assembly [ty éxxhnoiav] fo be sovereign
over all matters, but no official over any or only over extremely
few; or else a council to be sovereign over the most important
matters (and a council is the most democratic of magistracies in
states where there is not a plentiful supply of pay for everybody—
for where there is, they deprive even this office of its power, since
the people draws all the trials to itself when it has plenty of pay,

as has been said before in the treatise preceding this one also

payment for public duties, preferably in all branches, assembly,
law-courts, magistracies, or if not, for the magistracies, the

law-courts, council and sovereign assemblies, [tag éxxhnoiag]

or for those magistracies which are bound to have common mess
tables. Also, inasmuch as oligarchy is defined by birth, wealth
and education, the popular qualifications are thought to be the
opposite of these, low birth, poverty, vulgarity. And in respect
of the magistracies it is democratic to have none tenable for

life...- emphasis mine
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As you can plainly see, Aristotle is using ekk/esia with the definite
article as a description of a Greek city institution, along with other types of
city government institutions. Moreover, he is using it in an abstract sense
without regard to any actual assembly in progress. In other words, he is
conceptionalizing it as an idea that can be discussed apart from any concrete
assembly being present and in progress. The very mention of the term ekk/esia
among the ancient Greeks would immediately call to mind that form of city
government institution as a concept. Therefore, Coenen is correct that it had

gained a technical meaning early in Greek history.

Aristotle, Politics—4.1293a

And a fourth kind of democracy is the one that has been the last in point
of time to come into existence in the states. Because the states have become much
greater than the original ones and possess large supplies of revenue, while all the
citizens have a share in the government because of the superiority of the multitude,
all actually take part in it and exercise their citizenship because even the poor are
enabled to be at leisure by receiving pay. Indeed the multitude in this kind of state
has a very great deal of leisure, for they are not hampered at all by the care of their
private affairs, but the rich are, so that often they take no part in the assembly

[tiis éxxhnotag] nor in judging lawsuits.~ emphasis mine.

Aristotle, Politics 4. 1298b

We have then in this way distinguished the different kinds

of deliberative body in relation to the forms of constitution,

and each form of constitution carries on the administration in
accordance with the distinction stated. But for a democracy of
the form that at the present day is considered to be democracy
in the fullest degree (and I mean one of the sort in which the
people is sovereign even over the laws) it is advantageous for
the improvement of its deliberative function for it to do the same
as is done in oligarchies in the matter of the law-courts (for they
enact afine to compel the attendance on juries of those whom they
want to attend, whereas democratic states institute payment for
attendance for the benefit of the poor), and also to do this in respect
of the assemblies [t7s éxxhnoiag] - emphasis mine
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Aristotle, Politics 4.1300a

[1300a] [1] and this usually happens when there is a plentiful
supply of pay for those who attend the assembly, [toig éxxnoidlovory]
for being at leisure they meet frequently and decide all things
themselves. But a Superintendent of Children and a Superintendent
of Women, and any other magistrates that exercise a similar sort of
supervision, are an aristocratic - feature, and not democratic 0%1’ how is
it possible to prevent the wives of the poor from going out of doors1 ?)
nor yet oligarchic (for the wives of oligarchic rulers are luxurious). But
let the discussion of these matters go no further at present, and let us
attempt to go through from the beginning the question of the ways of
appointing the magistrates.

Aristotle, Politics 6.13418a

For they say that whatever seems good to the majority of the
citizens ought to be sovereign. Let us then accept this principle,
yet not wholly without qualification, but inasmuch as fortune has
brought into existence two component parts of the state, rich and
poor, let any resolution passed by both classes, or by a majority of
each, be sovereign, but if the two classes carry opposite resolutions,
let the decision of the majority, in the sense of the group whose total
property assessment is the larger, prevail: for instance, if there are
ten rich citizens and twenty poor ones, and opposite votes have been
cast by six of the rich on one side and by fifteen of the less wealthy
on the other, four of the rich have sided with the poor and five of the
poor with the rich; then the side that has the larger total property
when the assessments of both classes on either side are added together
carries the voting.7 But if the totals fall out exactly equal, this is to
be deemed an impasse common to both sides, as it is at present if the

assembly [ éxx\nola] or law-court is exactly divided;

Notice that Aristotle is not specifying any particular assembly that met
in the past or is meeting in the present or will meet in the future but is
referring to it simply as another Athenian government institution and its
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role in city government in a purely abstract conceptional sense. When any
Greek from any Greek city said the words “the assembly” it was understood
they were referring to this aspect of city government as the institution of
the democratic process.

By definition, any definite institutional noun used as a technical term
is both abstract and absolute by usage. In the Classical Greek world, the
term ekklesia primarily referred to the common city ekklesia that dominated
Greek civilization and Grecian culture. This continued to be the case during
the koine period after the rest of the world had been Hellenized. Hence,
even in the New Testament, the town clerk at Ephesus simply referred to
the assembly (t1.... exkkinoa—Acts 19:39) as it was something universally
known in nearly all cities of that time.

There is abundant evidence that the definite noun ek4/esia was used in

an abstract institutional noun. For example,

Aeschines, Against Timarchus 1:35

If any public man, speaking in the senate or in the assembly
[Tl éxxdnota] of the people, shall not speak on the subject which is
before the house, or shall fail to speak on each proposition separately,
or shall speak twice on the same subject in one day, or if he shall
speak abusively or slanderously, or shall interrupt the proceedings,
or in the midst of the deliberations shall get up and speak on
anything that is not in order, or shall shout approval, or shall lay
hands on the presiding officer; on adjournment of the assembly or
the senate the board of presidents are authorized to report his name
to the collectors, with a fine of not more than 50 drachmas for each
offence—Charles Darwin Adams, tran. Aeschines, Against
Timarchus (London: Harvard Press, 1919). 1:35

Aeschines is speaking of “the assembly” in an abstract institutional
sense. He is not referring to any specified assembly that was now meeting
or had met, but he was referring to this aspect of the Greek city governing
institution. He was speaking of “the assembly” conceptionally, and abstractly,
but without changing the meaning of the term “assembly” from its concrete
reality. He does not say the “Athenian” ekZ/esia or “this” ekklesia but is speaking
of the ekklesia abstractly as the Greek city institution.
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Aeschines, Against Ctesiphon 3:32

For the law expressly commands that if the Senate confer a
crown, the crown shall be proclaimed in the senate-house, and if
the peaple confer it, in the assembly, [i) éxxkhnola] “and nowhere
else.” - Charles Darwin Adams, trans. Aeschines, Against
Ctesiphon, (London: Harvard University Press, 1919) 3:32

Again, Aeschines is speaking of the assembly in the abstract sense as
the city institution governed by law.

They will not be able to deny that the laws forbid the
man who is crowned by the people to be proclaimed outside the
assembly, [tiig éxx\notag] but they will present for their defence
the Dionysiac law, and will use a certain portion of the law,

cheating your ears.~Ibid., 3:35

Aeschines is again referring to the assembly as the institution of the
city with regard to city law. He is not speaking about any specified assembly
which had met or is meeting or will meet but is simply referring to the
assembly in the abstract sense as one of the city government institutions.

Aristotle in The Athenian Constitution also speaks of “the assembly” in
a context where the institutional character of their form of government is
being described.

Aristotle, The Athenian Constitution, part 44

They also conduct elections of Generals, and Cavalry
Commanders and the other military officers in the Assembly [th
ekklhsial, in whatever manner seems good to the People; and these
elections are held by the first board of Presidents, after the sixth
Presidency,” in whose term of office favorable weather-omens
may occur. These matters also require a preliminary resolution of
the Council—Aristotle, The Athenian Constitution, part 44,
translated by Sir Fredrick Kenyon.?”emphasis mine

2 hup/lwww.perseus. tufis.edulhopper/textidoc=Perseus:text:1999.01.0045:chapter=
44erhighlight=%29kklbsi%2Fa| Accessed 1218/2015
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Although the concrete application was the Athenian assembly, he spoke
of the assembly in the abstract institutional sense as just one of several
other aspects of the Athenian government institutions (Zhe Council. .. The
Prytanes... The Council. .. the Assembly”).

Therefore, the abstract use of the singular definite noun ekk/esia is
common to Classical Greek literature, and moreover, it is used in the absolute
sense in the context of the city ekk/esia just as it is used by New Testament
writers in the absolute sense in context of Christ’s ek4/esia.

Moreover, the definite plural is also used abstractly by classical writers.?”
For example, Aristotle in “the Athenian Constitution speaks of the

assemblies as part of the city government:

All the officials concerned with the regular administration
are appointed by lot, except a Treasurer of Military Funds, the
Controllers of the Spectacle Fund, and the Superintendent of
Wells; these officers are elected by show of hands, and their term
of office runs from one Panathenaic Festival to the next.” All
military officers also are elected by show of hands. [2] The Council
is elected lot, and has frve hundred members, fifty from each tribe.
The Presidency is filled by each tribe in turn, in an order settled
by lot, each of the first four selected holding the office for thirty-
six days and each of the latter six for thirty-five days; for their
year is divided into lunar months.? [3] Those of them serving as
Presidents first dine together in the Round-house,’ receiving a
sum of money from the state, and then convene meetings of the

Council and the People, the Council indeed meeting on every day

excepting holidays, but the People four times in each presidency.

And the Presidents put up written notice of the business to be

dealt with by the Council, and of each day’s agenda, and of
the place of meeting. [4] They also put up written notice of the
meetings of the Assembly

[tac ekklhsiao]: one? sovereign meeting, at which the

business is to vote the confirmation of the magistrates in office

2 Aristotle uses the definite plural ta ekklbsia. Plural and singular nouns can be used
abstractly with or without the definite article. Example: “The computer is a machine”
“Computers are machines” ‘a computer is a machine.” All of these are abstract generic

uses of a noun.
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if they are thought to govern well, and to deal with matters
of food supply and the defense of the country; and on this
day information’s have to be laid by those who wish, and
the inventories of estates being confiscated read, and the lists
of suits about inheritance and heiresses, so that all may have
cognizance of any vacancy in an estate that occurs. - Aristotle,
The Athenian Constitution, part 44, translated by Sir
Fredrick Kenyon.*"

Therefore, it is obvious that Classical Greek writers did use ekklesia in
an abstract institutional sense both in its singular and plural forms. This fact
has a revolutionary impact upon the interpretation of ekk/esia in the New
Testament because it denies the assumption that the singular definite ekklesia
must be given a brand-new meaning simply because the concrete sense does
not fit a given passage. Until it is proven that the abstract institutional sense
does not fit such controversial passages, there are no exegetical grounds to
seek a new or rare meaning.

Additionally, and significantly, the use of ekk/esia by Classical writers
in the abstract institutional sense means the ekk/esia continues to exist as a
formal organization even after the actual assembly has been dismissed. Even
though no present assembly is occurring, there were still qualified members
and officers that could assemble and that do habitually assemble without
change or need of re-qualifying members, or reinstituting ordinances, form
of government, discipline or mission statement. These things are already in
place as an organized institution. This is very significant as this means that
ekklesia continues to exist as an institution even when it is not assembled
without changing its ordinary historical meaning. Therefore, an ekk/esia is
an institution that can and does habitually assemble.

The New Testament also uses ekk/esia in this abiding organized

institutional sense that can and does habitually assemble:

27 And when they were come, and had gathered the
church together, they rebearsed all that God had done with
them, and how he had opened the door of faith to the Gentiles.—

2 htp/lwww.perseus.tufis.edulhopper/
textdoc="Perseus %3Atext%3A41999.01.0046%3Achapter%3D43 Accessed 12/22/2015
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Acts 14:27 Yet in the church I had rather speak five words
with my understanding, that by my voice I might teach others
also, than ten thousand words in an unknown tongue. . ..in the

congregations....~1 Cor. 14:19,33

'The New Testament ekklesia could be “gathered.. ... together” (Acts 14:27)
and it is considered an existing institution in the singular (1 Cor. 14:19)
that is applicable to its concrete plural forms (1 Cor. 14:33). Even though
Paul was addressing the ekk/esia located at Corinth he used the singular
definite form of ekk/esia in the institutional sense in 1 Cor. 14:19 which he

made applicable to plural ekklesias defined by the plural definite article (1
Cor. 14:33).

II. WHAT IS MEANT BY THE ABSTRACT
USE OF EKKLESIA?

What is meant by the abstract use of nouns? Most English grammars
will define “abstract” nouns as nouns that refer to intangible things such
as actions, feelings, ideals, concepts or qualities. This is a popular use by
instructors when teaching students about institutions such as government,
marriage, church, family and other concrete realities in a conceptional non-
specific manner. It is a way to speak or teach about concrete realities in a
conceptional sense without applying it to any specific concrete example. The
abstract use is best defined by contrasting it to the concrete use of nouns.

'The example of a concrete use of a noun would be a specific person, place
or thing. For Example, Dr. A.'T. Robertson is a Greek scholar. This is a concrete
and personal application of the nouns “Greek scholar.” However, if I said
“the Greek scholar must be trained in his field of expertise as much as the
Latin scholar”, then I have now entered into the abstract conceptional use
of these nouns under the sub classification of what is called the generic use
of nouns, or nouns without any specific or concrete application.

Nevertheless, this abstract usage has included Dr. A.'T. Robertson, as
much as, any other Greek or Latin Scholar because they fit into this abstract
class or description of “the Greek scholar...the Latin Scholar.” Hence, the
singular with the definite article (“the Greek scholar.... the Latin scholar)
is used abstractly without any specific or personal application. It is used

conceptionally for all who would fit that classification. Indeed, it means the
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very same thing as if I had used the plural “Greek Scholars must be trained
in their field of expertise as much as Latin Scholars.” Hence, the abstract
use would be inclusive of all scholars that were Greek or Latin scholars
without regard to any specifically named Greek or Latin scholar. It is the
use of a noun to describe a general concept or idea, yet without changing the
meaning of the terms being used. Moreover, this abstract use is grounded
in the reality of the concrete usage. This abstract usage has no reality apart
from the concrete understanding of the term. If there were no concrete cases
existent there could be no abstract use of these nouns. So, it is not a mere
concept without concrete reality.

For example, the pastor (abstract use of “the pastor”) gets up before his
congregation on Sunday morning and announces he is going to preach a
series of messages on “the Pastor and his duties.” He is using “the Pastor”
in the abstract sense. He has not named any specific pastor but is speaking
about the office of Pastor as a concept. He is not introducing any new reality
to the meaning of “pastor” other than what can be found in actual concrete
cases. Indeed, the abstract use is impossible apart from concrete realities.
This grammatical device makes it a concept for consideration apart from
any specific personal application, but not apart from its concrete meaning.
“The Pastor” he refers to only exists in concrete form, but for the sake of
instruction, this is a grammatical device that all teachers use for the purpose
of instruction without getting personal. If specific Pastors are present in the
crowd then it would equally refer to each individual, but without any specific
personal application. This has been a common use of nouns in all ages in all
English, Greek and Latin cultures.

Sub-categories of the abstract use of nouns are the (1) Generic use of
nouns and (2) the institutional use of nouns, and possibly (3) the collective
use of nouns. All the former examples I have used above are abstract generic
uses of nouns. The generic use describes a class or kind that is inclusive of
all concrete cases that fit that class or kind. “The Greek Scholar” and “the
Latin Scholar” includes all concrete actual Greek and Latin scholars. “The
pastor” includes all concrete or actual pastors.

Another sub-category of the abstract use of nouns is the institutional
use of nouns. As the term implies, it refers to institutions or organizations.
It is a grammatical device for speaking about or characterizing an institution

or organization apart from its concrete example.
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For example, when we study the origin, nature and mission of the
American School we may begin our study with the actual historical
circumstances of the founding of the very first American School. Although,
the actual historical circumstances around the founding of the very first
American School are not the actual historical circumstances surrounding the
concrete American school founded in your home town, still your concrete
American school shares all the historical circumstances in the founding of
the very first American School in an institutional sense. Those circumstances
are the heritage of all such schools as an American institution. For example,
we may talk about the founder of the American School institution to be
John Cotton in Boston when he founded the very first American school in
Boston Massachusetts, the Boston Latin School. Although John Cotton may
not be the founder of any other specific school in America, he is the founder
of the American school as an institution and that is part of the heritage of
each school in America as an American institution.

For example, a preacher could enter the pulpit and say, “I will preach
on the origin, nature and mission of the church.” He has not specified any
particular concrete church but is merely speaking of the church in general,
as an institution, and thus in the abstract institutional sense. Indeed, when
he goes on to speak about the “origin” of “the church” he could describe
the historical circumstances that are true of the prototype church found
in the gospels and first chapters of the book of Acts. Although such
historical details may not be true of the actual historical origin of his own
concrete church which may have been actually organized in 1857 or even
true of the actual organization of any other church found in the New
Testament, yet all succeeding congregations share that historical heritage
as an institution. Therefore, the institutional use of a noun is a broader
abstract use than the generic sense. The generic sense demands what is
true of one concrete case is equally true of all other concrete cases within
that same class or kind. However, the institutional sense does not demand
that every detail is equally true of every other concrete case except by way
of historical heritage and essential likenesses necessary to identify with
that prototype as an institution. Thus, the institutional sense is inclusive
of generic likenesses, yet it is not restricted to generic likenesses, but is
inclusive of the whole historical heritage that characterizes the very first

prototype as an institution.
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As previously shown, Classical Greek writers use ekklesia in the
institutional sense and they also use ekk/esia in the absolute sense in the

context of that city form of government.

I1I. THE IMPACT OF THE CLASSICAL
GREEK EKKLESIA UPON THE NEW
TESTAMENT?

Some New Testament scholars deny that the ekk/esia of Christ is an
organized institution but rather is a living organism. However, it is both. It is
an institution because it has qualified officers, membership requirements,
ordinances, specific form of discipline, a specific form of government, and
a mission statement. In Acts 1:26 casting of lots was used by the ekklesia in
Jerusalem to select someone to fill the vacated office by Judas. In Acts 14:22
and 2 Corinthians 2:6 the raising of hands and/or casting of ballots may
have determined the majority decision.

These are undeniable characteristic of an organized institution. It is
also an organism because the members are living breathing human beings
gathered together. Both of these characteristics (organized institution,
organism) have their origin in the ancient Greek ek4lesia which was an
organized democratic institution composed of qualified living breathing
human beings.

Moreover, the abstract use of ekklesia by Classical Greek writers has
a revolutionary impact upon interpretation of the New Testament usage.
New Testament scholars are not at liberty to invent a new meaning for
ekklesia simply because the concrete use does not fit a particular passage.
They must first demonstrate that the abstract uses of ek%/esia cannot fit before
demanding some new meaning unrelated to its common historical use.

Such characteristics were not invented by New Testament writers but
have a solid historical basis in the primary use of ek4/esia in Classical Greek

literature and such examples were common throughout the New Testament

world (Acts 19). As Earl Radmacher freely admits:

Furthermore, ekklesia did not acquire any different
significance in the Septuagint. All the uses of the word never
g0 beyond the simple meaning of an assembly. Thus, when the
writers of the New Testament, whose Bible was the Septuagint,
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used ekklesia, they were not inventing a new term. Ihey found
the term in common use and simply employed what was at
hand...... Beginning of the Christian era the word ekklesia
had no etymological associations or historical connotations that

carried its meaning beyond the idea of an autonomous physical

assembly.~Ibid. pp. 123,125

Dana appropriately states concerning the Classical Greek usage of
ckklesia:

«... There were in the classical usage of this term four
elements pertinent to its New Testament meaning; (i) the
assembly was local; (ii) it was autonomous; (iii) it presupposed
definite qualifications; (iv) it was conducted on democratic

principles—H.E. Dana, A Manual of Ecclesiology—p. 26

IV. THE CONTRIBUTION OF THE
CLASSICAL USE OF EKKLESIA TO THE
BIG CHURCH THEORY

What contribution does Classical Greek usage give to support the idea
of a non-corporeal, non-physical unity of people> What contribution does
Classical Greek usage give to support the idea of a universal invisible ek&/esia?

'The answer to both questions is clear and simple—nothing at all!

SUMMARY CONCLUSION: The institutional abstract use of ekk/esia is
commonly found in Classical Greek literature. This poses a huge problem
to universal invisible church advocates. They can no longer argue that those
cases where the singular definite ek4/esia is found in Scripture without any
geographical specification are sufficient to argue for a new meaning for
ekklesia. They must first consider the abstract institutional use of ekklesia as
a possible meaning in keeping with the common historical use of ekk/lesia.
Moreover, the abstract institutional use of ekklesia is consistent with an
abiding organizational sense of ekklesia as an institution when it is not

actually assembled.
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ECCLESIOLOGY: A STUDY OF THE CHURCH

REVIEW QUESTIONS:

1.

Do Classical Greek writers use the definite article with ekklesia in

regard to religious assemblies?

2. Did Aristotle use ekklesia in its abstract institutional sense?

3. Do Classical writers use the plural form in the abstract sense?

4. Would an unlawful assembly be one that was not formerly called
according to legal protocol?

5. Is the abstract institutional sense of ekklesia consistent with the
abiding organizational character even though no actual physical
assembling is occurring?

6. Distinguish the Abstract and institutional use of nouns from the
concrete use of nouns?

7. What are the common various forms of the abstract use of nouns?

8. What contributions does Classical Greek literature provide with
regard to the New Testament use of ekklesia?

9. What are the four contributions that H.E. Dana suggests?

10. What contributions does Classical Greek usage provide for the
universal invisible church application?

ASSIGNED READING:

The Meaning of Ecclesia by E. H. Overbey—pp. 10-12

Ecclesia—The Church by B.H. Carroll-pp. 35-37 (Note there are some
typo’s in Carroll’s citation of some O